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Preface

Here in this book | have collected my articles written from
time to time in fortnightly Secular Perspective. These articles
deal with communal and secular problems, peace, communal
harmony and problems faced by minorities. Ours is a
constitutional democracy and Constitution has guaranteed
certain fundamental rights to all the citizens of India and certain
religious and cultural rights to religious and linguistic
minorities.

These fundamental and religious and linguistic rights are
most important for smooth functioning of democracy. But to
guarantee rights in the Constitution is one thing and to
implement them in a country with bewildering diversity and
clashing communal and linguistic interests is something else.
In all the countries religious and linguistic minorities establish
their hegemony and deny these basic rights to minorities. One
has to constantly struggle for realization of these rights in the
interest of unity and national integrity.

In India we also have problem of communalism and
communal violence. Often communal violence breaks out on
petty matters between Hindus and Muslims and our law and
order machinery is also far from being ideal. Again conscious
citizens have to struggle to maintain peace in the country and
ensure justice to those who are victims of the violence.
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These essays have been written from time to time on
these problems in response to different situations arising in the
country. These articles put together can map the minority
situation in the country and can also provide roadmap for
implementation of our constitutional values in practice. Yes,
opinions can differ on controversial issues and it is not necessary
that everyone will agree with the opinions expressed in these
articles. But in a democracy different points of view must b e
debated freely and honestly. It will help enrich our political
discourse.

Also, every community has internal problems, political,
religious, social and cultural. Indian Muslims are also faced with
many internal problems, especially of religious and social nature.
Many social reforms are needed to be carried out. To live in a
secular society, one has to respond to new socio-cultural
challenges in a creative way. Change is the law of life. Muslims
cannot remain stagnant.

Many articles in this collection relate to problems of socio-
religious nature and on the urgency of religious and social
reforms particularly pertaining to women. Some of these articles
discuss these problems and advocate change in shari’ah laws of
divorce, polygamy etc. Muslim women, in a secular and
democratic society, must enjoy those rights which other women
do. And these rights are available to women even within Islamic
frame-work, if certain basic reforms are carried out. Some of
these articles discuss the need to carry out these reforms.

Thus this book would enable readers to understand
minority situation in Indian politically, socially and from religious
perspective as well. |1 hope the book will be useful both for lay
readers as well as for academics and students of secularism in
India.

Asghar Ali Engineer
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First War of Indepedence in
1857- Its Impact on Hindu-
Muslim Relations

India is celebrating this year 150 years of our first war of
independence though the Britishers naturally called it ‘mutiny’.
Butwe Indians prefer to call it our first war of independence. Of
course there is serious problem too, when we refer it to war of
independence. Was India a nation at that point of time? Also,
can we call it a struggle for independence when in fact some
rajas and nawabs or feudal lords were fighting for their
respective territory or landed estate? Even Marx wrote itwas a
revolt by feudal lords.

Tara Chand, a noted scholar writes in his History of
Freedom Movement in India (vol. 11, pp. 42) “It has to be admitted
that the war against the British was not inspired by any
sentiment of nationalism, for in 1857 Indiawas not yet politically
a nation. It is a fact that the Hindus and Muslims co-operated,
but the leaders and the followers of the two communities were
moved by personal loyalties rather than loyalty to a common
motherland.”



10 Muslim Minority : Continuity and Change

Of course this is one side. The other side is that it was a
unique struggle in which both feudal lords as well as common
people fought together. There was as much anger amongst feudal
lords as among common people, may be for different reasons.
But no one can deny surging sentiments against the British as
foreign rulers. Tara Chand also admits this when he writes:
“The uprising of 1857 was a general movement of the traditional
elite of the Muslims and the Hindus - princess, landlords,
soldiers, scholars and theologians (Pandits and Maulavis). The
Emperor of Delhi, the King of Oudh, some Nawabs and Rajas,
Talukadars and Zamindars, the soldiers - Pathans (Walaytis),
Mughals, Rajputs and Brahmans of northern India - and the
maulavis who were members of this order, comprised the main
body of rebels.” (Tarachand, op. ct. p. 43)

Though each category of rebels had its own reasons to
participate in the rebellion, they together were quite a
representative group. In those days leadership could be taken
only by feudal -lords, as they constituted the ruling class. But
what is important to note is that they had common people lined
up behind them. Itis true India was not a nation then but India
as a country did exist and all coming together, at least from
north India made it quite a representative group. Itis also true,
as Percival Spear points out “The passions of the mutineers
were centred on their grievances, not on larger ideals.” Perhaps
that was the reason why they did not succeed.

Another thing to be noted is that it represented the
spectacle of Hindu-Muslim unity and Hindus themselves chose
the Moghul Emperor as the leader of the movement. This fact
had its own symbolic value. The significance of Hindu-Muslim
unity was not lost on the Britishers and after failure of the
revolt, they systematically devised ways and means to divide
Hindus and Muslims. We are paying price for that until today
though the reasons for division between Hinds and Muslims
are more of our own making.
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We are here concerned more with the aftermath of 1857
struggle than the struggle itself. In fact consolidation of British
rule after failure of our war of independence was a mixed bag.
It undoubtedly strengthened our slavery to a foreign power but
also brought some benefits. We were exposed to modern
education and rational and scientific ideas. Modern ideas came
to be imbibed by a section of Indians though there was stiff
opposition to them by traditionalists. Sati came to be outlawed
thanks to the efforts of Raja Ram Mohan Roy. Many Muslim
reformers also came to the fore.

Many thinkers and intellectuals found themselves in the
midst of tension between tradition and modernity. It was very
aptly expressed by the great poet Ghalib when he says, in one
ofhisghazals: Iman mujhe roke hai to khinche he mujhe kufr-
Ka'ba mere piche hai to kalisa mere aage [iman (beliefin Islam)
stops me and kufr (British progress and rationalism) pulls me].
Thus the holiest mosque Ka'ba is behind me and church is ahead
of me.) This was very apt description of situation confronting
many thinkers and intellectuals of time.

Some insist that while Hindus produced social and
religious reformers who stressed modern education, Muslims
continued to cling to older ways and refused to accept change.
This is at best, very superficial approach, even prejudiced, in
many cases. Muslims also produced great reformers though their
impact was not as widespread as those of Hindu reformers, for
various reasons. We will throw light on some of these reasons.

Generally name of Sir Syed Ahmed Khan is well known
as social reformer and educationist but he was not alone. Many
more wrote extensively to advocate modern reforms like
Maulavi Mumtaz Ali Khan, Maulavi Chiragh Ali, Sheikh
Abdullah, Justice Ameer Ali and several others.

Itis not very well- known that Maulavi Mumtaz Ali Khan
was a great advocate of Muslim women'’s rights. He wrote a
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remarkable book Huququn Niswan (Rights of Women). Maulavi
Mumtaz Ali was contemporary of Sir Syed. He believed in
complete equality of men and women and argued his case for
gender equality on the basis of Qur'an and hadith, something
unthinkable in those days when women were completely
subordinated. Maulavi Saheb also began to publish ajournal of
women of which his wife was editor and after her death his
daughter took charge of the magazine.

The book Huququn Niswan was so revolutionary in its
approach that even Sir Syed advised Mumtaz Ali Khan not to
publish it lest it should cause more problems for him. In fact Sir
Syed himself was an advocate of women'’s rights as is evident
from his incomplete commentary on Holy Qur’an but he had to
give up his project of completing the commentary under pressure
from orthodox ‘Ulama in return winning their support for his
MAO College which he was trying to establish in Aligarh.

However, Maulavi Mumtaz Ali Khan had passionate
conviction for gender equality and he did publish the book despite
opposition from Sir Syed. Similarly Sheikh Abdullah advocated
women'’s education and established awomen’s school in Aligarh
which flowered later into full-fledged women'’s college which
today is part of Aligarh Muslim University. Maulavi Chiragh
Ali also wrote for reforms in Muslim personal law so did Justice
Ameer Ali. Ameer Ai’s book Spirit of Islam is a significant
contribution in this respect. Though there was some resistance
to modern education in North Indian Muslims thanks to
influence of orthodox ‘ulama, there was absolutely no such
resistance in South India. In Bombay Justice Badruddin Tyebji
established Anjuman-e-Islam school; for modern education, an
organisation which has several educational institutions today.
This contrast is interesting as in north India the ‘ulama had
lost all influence and offices of religious education in Moghul
court or regional Muslim rulers, in Bombay and elsewhere in
South Muslims generally benefited from modern education in
commercial cities like Bombay.
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The reason why there was stiff opposition to modern
education and social reforms and its limited impact was that
there was no emergent class among Muslims like capitalist class
or entrepreneur class among Muslims to immediately benefit
from modern reforms. The ruling class among Muslims was
mainly feudal and this class was more or less ruined after 1857.
This class also borne the brunt of British wrath as it was seen
as leading the revolt. Ofcourse later the British rulers tried to
co-opt this class to stem the rising tide of Hindu nationalism.

On the other hand there was the Muslim artisan class in
urban and semi urban areas of north India. To this class, modern
education made hardly any sense. There was no idle class
aspiring for modern education and modern reforms. There was
total absence of modern entrepreneur class among Muslims in
north India, which, among Hindus, was emerging.

The British rule, as pointed out above, resulted in serious
cleavage between Hindus and Muslims because of British policy
on one hand, and for indigenous reasons, on the other. Such
cleavage never existed before. There was composite ruling class,
which shared power at various levels of feudal hierarchy. Now
there began to emerge new consciousness of separate interests
and separate identities.

Competitive examinations for British administrative jobs,
language controversies (Urdu-Hindi), tablighi and shuddhi
movements, all this went a long way to divide us. When the
Indian National Congress was formed which once again tried to
unite Hindus and Muslims, the British used some Zamindars
and Jagirdars to form Indian Muslim League in 1906. This
became particularly necessary as the TJlama, under the
leadership of Maulaa Qasim Ahmed Nanotvi supported Indian
National Congress by issuing a fatwa urging Muslims to join
INC. The Maulana, not only issued fatwa himselfbut collected
100 such fatwas and compiled them under the title ofNsrat al-
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Ahrar (for help of freedom fighters). This alarmed the British
rulers and they thought it necessary to float Indian Union
Muslim League through the agency of some Muslim Zamindars
and Jagirdars.

Sir Syed, it must be said, was all along great champion of
Hindu-Muslim unity and had even solicited donations from his
Hindu friends for MAO college project. But due to language
controversy his relations were strained with his Hindu friends.
But it is too much to describe him as founder of two- nation
theory. It is not borne out of any of his writings. The use of
words like Hindu gaum or Muslim gaum never implied two
separate nations. It was used in those days in the sense of
community and not nation.



Divorce in Qur’an and Shari’ah

The other day I read an article on divorce in Inquilab, an Urdu
Daily from Mumbai written by awell known ‘alim and member
of Muslim Personal Law Board Khalid Saifullah Rahmani. The
title of the article was “Ghusse ki haalat ka f al m'utabar hota
hai to talag kyun m’utabar nahin hogi” i.e. if generally anything
done in anger is valid why not a divorce given in anger? If any
lay person had written this article even then it would have been
considered outrageous and when written by one who is
considered an ‘alim, it is much more so.

The Maulana argues that generally divorce is given in
state of anger only and he argues if ahusband is happy with his
wife, will he gift her divorce? Divorce is given only when husband
gets angry with his wife due to some act of hers. And then he
says not only divorce but also several things are done in the
state of anger. One would not like to comment on such arguments
had it not involved fate of hundreds of Muslim women. One can
only ring ones hands at such status of our prominent ‘ulama.
They take divorce so lightly and break up of family for them is
only a matter of husband’s anger with his wife.
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Maulana Ralimani also maintains in this article that all
fugaha’ have consensus that divorce takes place ifgiven in state
of anger because in this state as in this state man remains
conscious of his act. Then the Maulana goes on to quote noted
jurist Allama Abidayn Shamiwho has quoted Hafiz ibn Qayyim
(very well knownjurist and ‘alim and disciple of Ibn Taymiyyah)
and argues that anger has three stages: one that no change has
occurred in his reasoning power due to anger and what he says,
he should be understanding that and he should remain aware
of its consequences and divorce pronounced in this state ofanger
will be valid. Second state is of extreme anger when man is
unable to understand consequences of what he is doing and
lacks in his will power. In this status divorce will not be valid
since such a status of anger borders on madness and divorce
given in a state of madness is not valid. Third state of anger is
between the two states i.e. when man is partially aware of what
he is saying and doing and partially not and divorce given in
this state will also not be valid.

These are hardly acceptable arguments and at best these
are rationalization or justification of divorce given in a state of
anger. One would like to ask Maulana and the jurists he quotes
who will determine what state of anger one is when pronouncing
divorce? Is there any objective criteria available to measure
husband’s anger at the time of pronouncing divorce? Has any
instrument like thermometer available for measuring the
degree of anger? And for these jurists even two witnesses for
divorce are not necessary as prescribed by the Qur’an?

A divorce simply takes place if a husband pronounces
divorce thrice in one breathe and no witnesses are required. If
witnesses are not required who will bear witness as to which
state of anger divorce was pronounced? Will husband’s own
statement will be relied on? And if husband is determined to
divorce his wife, how can his statement as to what state of anger
he was in at the time of divorce can be acceptable. Who will
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decide what state of anger he was at the time of pronouncing
divorce? Very strange rationalization indeed forjustifying divorce
in a state of anger.

Also, these arguments are completely at variance with
what Qur’an says about divorce. Firstly, Qur’an requires, as
pointed out earlier, two witnesses for divorce. Also, there is not
even indirect evidence in Qur'an for giving divorce in a state of
anger. See these two verses of Qur’an from Chapter 65 (Surah
Al-Talaqg) “O Prophet, when you divorce women, divorce them
for their prescribed period, and calculate the period; and keep
your duty to Allah, your Lord. Turn them not out of their houses
- nor should they themselves go away - unless they commit an
open indecency. And these are limits of Allah. And whoever
goes beyond limits of Allah, he indeed wrongs his own soul...”
(65:1)

And we find in second verse of this chapter (65), “So when
they have reached their prescribed time, retain them with
kindness or dismiss them with kindness, and call to
witness two just ones from among you, and give upright;
testimony for Allah. With that is admonished he who believes
in Allah and the latter Day. And whoever keeps his duty to
Allah, He ordains a way out for him.

Let Maulana Rahmani note that Qur’an not only does not
talk of divorcing in a state of anger but requires husband to
divorce her fariguhunna) with kindness. Also, she should not
be thrown out of her marital home by the husband nor should
she herself leave her marital home unless she comes with an
indecent act (bi fahishatin). Also, Qur'an wherever talks of
divorce, requires husbands to divorce them or separate them,
with kindness. The verse 229 of Chapter 2 also talks of kindness
while letting them go or separating them.

The verse is as under:” Divorce may be (pronounced) twice;
then keep them in good fellowship (bi m’arufin) or let (them) go
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with kindness (tasrihun hi ihsan). Also so ensure full justice for
women Qur’an requires arbitration before divorce (4:35). Thus
there cannot be fairer method for divorce than the one prescribed
by the Qur’an.

It is so unfortunate that Muslim jurists, under the
influence of patriarchal ethos of their societies, they ignored all
Qur’an injunctions and gave more credence to prevalent social
practices and that too in the name of Islam. All this corpus of
laws are referred to as Islamic laws of divine origin. In total
contradiction to what Qur’an prescribes, the jurists, not only
justified divorce given in a state of anger but also described
states of anger.

What is more central to Islam -justice (‘adl, gist) or state
of proper consciousness in anger? Forget about anger, Qur’an
does not approve of divorce in normal state of consciousness if
proper method is not followed for giving divorce which ensures
justice for wife. Any unjust act iszulm (oppression, wrong doing).
According to the Qur'an women must be treated with fairness
and justice and no act. committed in a state of anger (whatever
the state of anger) can be ajust act.

Maulana Rahmani’s argument is very strange indeed that
husband if not in a state of anger, will he divorce when he is
happy with wife? Divorce, in fact should never be given in a
state of anger at all. Whatever state of anger, intense, extreme
or moderate, one does loose control of oneself and even if he is
conscious of consequences of his act, is unable to think coolly
and rationally. And Qur’an requires husband to remain kind
even when divorcing her. Can anyone be kind while pronouncing
divorce in a state of anger? Kindness and anger are two opposite
states of mind.

Also, there are several instances in which husband
pronounce divorce on getting angry on petty quarrels with wife.
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Can then such divorces bejustified? Often husband repents after
pronouncing divorce thrice in a state of anger but our jurists
maintain his wife has been irrevocably divorced and he cannot
take her back unless she marries some other man and he
divorces her.

Husband and wife often quarrel and husband gets angry
temporarily and is provoked to pronounce divorce. So such petty
quarrels would become basis for divorce. This is not only legally
wrong but also morally totally wrong. But such are our jurists
and ‘responsible’ members of personal law board. Can Muslim
women then ever expect justice from them?

On one hand these jurists will argue that Islam greatly
raised status ofwomen and in pre-Islamic society women were
treated as chattels and, on the other hand, to maintain manly
authority, bring back those pre-Islamic practices in divine garb.
Qur’an put the entire responsibility of treating women fairly
and with kindness on men and our jurists gave total authority
to men to throw their wives away whenever they liked.

There is not a single verse in Qur'an which exhorts women
to treat their husbands with kindness while in their nikah
(marital bond) whereas there are several verses requiring men
to treat their wives with kindness. This was because women
were in weaker position in that society and Islam has all the
sympathy for weaker sections of society. In fact Islam lad greatest
stress on giving justice to weaker sections of society including
slaves, servants, orphan, widows and the poor.

As we have repeatedly pointed out Qur’an’s sympathy is
with mustad’ifin (those who have been weakened) (5:28) and
our Ulama show all the sympathy with men who had all the
power over women in that society (and still this continues even
in most modern society) andjuristically gives all the power over
them. Let us remember justice is more central than opinion of
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any jurist howsoever eminent that jurist may be. Justice is
Qur’an’s ceutral principle which cannot be sacrificed on the altar
of any jurist’s opinion.

If we have to project Islam as religion of justice and
compassion for weaker sections of society we will have to revise
ourjurisprudence completely and prioritize justice over opinions
of all past jurists of eminence. Eminence is not a principle itis
only a social status whereas justice is a moral value central to
Islam. Divorce is avery serious act and should be treated with
utmost caution and responsibility. It breaks families and causes
trauma to wife and children. According to a well-known hadith
Allah has permitted act of divorce with utmost reluctance. Thus
neither Qur’an nor authentic hadith are problem for women, it
is male authority which is.
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BJP’'s Anti -Muslimism

The CD controversy in U.P. election has proved once again, if
any proofis needed, how much BJP hates Muslims. BJP’s anti-
Muslim record has touched new heights. How can any politically
responsible party taking part in democratic election and taking
oath for secularism, can produce such propaganda stuff. The
CD is full ofhate for Muslims and uses very derogatory language.
The only parallel one can find is Nazi's hate of Jews, no other
example could be found.

It celebrates any anti-Muslim measure or judgement.
Recently when the single judge of Allahabad High Court declared
Muslims in U.P. as not being a minority, the BJP spokesperson
immediately welcomed the judgement as refutation of Congress
party’s ‘minorityism’ and vindication of BJP's stand. No other
party welcomed the judgement and all other party’s except the
BJP criticised the judgement as unfair. The Judge had simply
pronounced the judgement, which was not even relevant to the
petition before him and he had not even given reasons for the
judgement he delivered. The judgement was even against what
the Supreme Court had held in TMA Pai Foundationjudgement.
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Right from post-independence days Muslims have been
taken as constituting minority, though most major one. No one
had ever expressed any doubt about it. The Supreme Court had
held that any religious community less than 50% in number
shall be deemed to be a minority and any all India -minority
will also be deemed to be minority in any state. Also, as claimed
by the honourable judge of Allahabad High Court, there are no
such references in the Constitutional Assembly debates to prove
that Muslims are not a minority in U.P. or any other state of
Union of India.

Before all these matters were gone into BJP immediately
welcomed the judgement and treated it as vindication of its
stand on minorityism. One can as well tell BJP that the Congress
whether indulges in minorityism or not BJP certainly indulges
in anti-Muslimism. It whole-heartedly welcomes any anti-
Muslim measure most enthusiastically.

In fact during the entire campaign for Ramjanmabhoomi
BJP and many ofits individual members like Sadhvi Rithambara
and others indulged in most vicious anti-Muslim campaign.
Cheap rhetoric of all Muslims being ‘Babar ki Aulad’ (Babar's
children) was indulged in without any restraint. Uma Bharti
and Rithambara used most abusive language against Muslims
throughout Ramjanmaboomi campaign until Babri Masjid was
demolished by a frenzied mob and when Masjid was demolished
BJP leaders hugged each other in joy and celebrated the day as
day of Diwali. Crackers were burst, especially in U.P. throughout
that night.

Until today the Sangh Parivar celebrates it as ‘Shaurya
Divas' (day of bravery) whereas whole country observes it as a
tragic day in the history of secular India. And all this after the
leaders of Jan Sangh, which was re-christened as Bhartiya Janta
Party (BJP) had taken avow on Gandhiji's Samadhi of following
principles of Gandhian socialism and secularism. Soon after
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taking this oath in 1980 it started its anti-Muslim campaign
describing constitutional secularism as pseudo-secularism and
accused the Congress for indulging in ‘minorityism’ and fought
subsequent elections with those slogans.

I sincerely advise BJP leaders to rename the party as
BHP (Bhartiya Hindu Party) as it always excludes Muslims from
people of India. Had it been sincerely Bhartiya Janata Party, it
would have never adopted such anti-Muslim attitude towards
Indian Muslims. Thus Hindu Mahasabha is more sincere in its
ideology as it clearly designates itself as Hindu Party caring
only for Hindu interests. And to this extent Hindu Mahasabha
leaders disagree with BJP because the important word ‘Hindu’
is missing though it claims to be looking after Hindu interests.

The BJP leaders are trying to disown the CD under
guestion only after the Election Commission took a strong view
of the contents of the CD and said it is likely to promote
disharmony between religious communities and issued notice
to the BJP why action should not be taken against it. We
congratulate the courage and principled stand taken by the
Election Commission on this issue. It was overdue. Many
prominent citizens have petitioned the Election Commission to
de-recognise BJP as a political party as it always indulges in
campaigns which endangers national unity and integrity.

Anyway any party, which publicly proclaims ‘Hindutva
Agenda’ cannot be a secular party which it avows to be. Hindutva
or Islamism in political arena for that matter cannot be in
conformity with secularism. Secularism is basically a political
doctrine. All political parties have to conform to secularism as a
political philosophy and Election Commission requires all
candidates filing nomination to take oath for secularism and
political parties also have to declare their acceptance ofit. How
can then a party proclaiming ‘Hindutva’ doctrine be accepted as
secular? It defies common sense.
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The BJP often quotes one Judge Supreme Court
Judgement that ‘Hindutva’ is a way of life. It may be so but it
cannot be political way of life as our political way is nothing but
secular, devoid of, or neutral to, any religious way of life or
doctrines or interests only of one religion or followers thereof.

How can building a Ram Temple be agenda of a secular
political party though uniform civil code and abolition of Article
370 are quite secular in nature? Building Ram temple, howsoever
desirable for any religious organisation, can certainly not be a
political agenda of any political party operating within secular
framework of our Constitution of which secularism is the
fundamental structure. It is Supreme Court judgement in
Golaknath case that secularism is fundamental structure of the
Constitution which cannot be changed even by another
Constituent Assembly.

The CD produced by the BJP (its denial carries no
conviction as during its release function senior leaders like
Tandon and even BJP president Rajnath Singh were allegedly
present) for its U.P. election campaign once again proves
convincingly that it is not a secular party and is basically anti-
Muslim in character. It uses very derogatory words for Muslims
saying therein they marry four wives and produce 35 pillas, a
derogatory Hindi word for unwanted children.

The contents of the CD are highly surprising. The Sangh
Parivar even otherwise has been regularly propagating that
Muslims marry four wives and produces 25 children (its campaign
puts it as ham panch, hamare pacchis - we five our twenty
five). Vishwa Hindu Parishad had taken out Ekatma Yatra in
1985 across the country and during this Yatra had distributed
hundreds of thousands of such pamphlets.

How absurd is this propaganda that every Muslim marries
four wives when the male-female ratio in our country is 935
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female for 1000 male. And central Government survey conducted
in 1997 shows that Muslims are at the bottom of those who
practice polygamy. Muslims practicing bigamy or polygamy are
just 5.2% whereas 5.8% upper caste Hindus Practice bigamy or
polygamy. The tribals, dalits and Jains constitute even higher
percentage of bigamous or polygamous marriage.

Itis also wrong that no Muslim practices family planning
and produces host ofchildren. In 14 states family planning among
Muslims is higher than that of Hindus. In Kerala family planning
among Muslims is 64% as against just 35% among Hindus in
U.P. In Pondicherry too family planning among Muslims is of
the order of 85 per cent. This kind of cheap propaganda that
Muslims marry four wives and produce 35 children does not
behove an all India political party which aspires to come to power
at the Centre.

Also, BJP claims to be most patriotic of all other parties.
How can BJP be patriotic when it hates the largest minority of
the country which is nearly 140 million in number? Mr.
Narendra Modi, Chief Minister of Gujarat always talks of five
crores of Gujaratis’ asmita and makes it absolutely difficult for
Muslims to live life of dignity and security. Even today Muslims
in Gujarat are living as secondary citizens and most of the
villages in Gujarat declare proudly ‘y°u are welcome in
village...in Hindu Rashtra.

Itis unfortunate that even Union Government has never
taken notice of such sign boards in hundreds of Gujarat villages.
And on top of this Rajasthan text book of 12thstandard tells its
students that fascism is better than democracy as under fascism
leader can take right decisions while in democracy it is not
possible. It is also well known that the Sangh Parivar,
particularly the RSS admires Hitler.

And one knows what relations exist between the RSS and
BJP. BJP cannot defy any of the RSS dictates. Who knows this



26 Muslim Minority : Continuity and Change

better than Mr. L.K. Advani who was removed as president of
BJP just because he expressed his opinion about Jinnah in
Pakistan. Do we need any more proofs for declaring BJP as
non-secular, approving offascism and targeting minorities? Can
our democratic secular political culture allow such party to
function within the parameters of our Constitution?

It is high time the Election Commission takes serious
notice of all this and takes appropriate action under the People’s
Representation Act so that our democratic and secular culture
remains unpolluted.



4

Hasrat Mohani - a Forgotten
Freedom Fighter

We are celebrating 150 years of our first war of independence
this year. All communities in India, Hindus, Muslims and others
not only took part in this war but also made supreme sacrifices
for this cause. This war ofindependence created unprecedented
unity between people of India from top to bottom, from ruling
classes to common people. All united to mount greatest
challenge to the British rule in India.

Not only that Muslims played frontal role in this fight
they also paid heavy price as the British wrath descended mainly
on them. From emperor to ordinary peasants to Ulama were
severely punished for taking part in ‘mutiny’ as the British chose
to call it. The Muslim Zamindars lost theirjagirs (landed estates)
and large number of Ulama were exiled to places like Malta (an
island near Italy) and Andaman Nicobar. Most eminent ‘alim
(theologian) ofhis time like Maulana Fazal Khairabadi was exiled
to Andman where he died just before order for his release was
received by the authorities.
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In this line of eminent scholars, intellectuals and
litterateur was Hasrat Mohani who was a great uncompromising
freedom fighter from early twentieth century. He was graduate
from Anglo Mohammedan Oriental (AMQO) College, Aligarh,
founded by Sir Syed. Hasrat Mohani was an eminent poet who
used Ghazal poetry - a purely genre of love poetry - for political
subjects and gave it a new turn. His contribution to Urdu Ghazal
poetry was also of great significance. However, here we are
mainly concerned with his role in freedom movement.

Hasrat Mohani (he is called Mohani as he was from Mohan
in U.P.) was great freedom lover and never accepted British
rule over India. He was great admirer of Lokmanya Tilak as he
said ‘freedom is my birth right’ and always used to refer to him
as Tilak Maharaj, even in his poetry. It is important to note
that even his wife Nishatunnisa Begum, awoman who had always
lived in purdah, also participated in freedom movement along
with her husband.

He was so absorbed in the freedom movement that he
became totally in different to any suffering, pain or pleasure.
He maintained equanimity in all conditions. He could live on
very little income or sometime no income at all. He was
repeatedlyjailed by the British but never complained about his
imprisonment. His greatest quality was that whatever he
thought was true will say it without any fear of consequences.
He was totally uncompromising in that.

He never went back on his word. Once he published an
article in his magazine. The writer had requested anonymity.
The article was against the British rule. The authorities
demanded from Hasrat the name of the writer. He refused.
The British authorities threatened to confiscate security deposit
and stop his publication. Hasrat still refused to disclose the name
and not only his security deposit was confiscated, he was
arrested, his precious library was destroyed and he was putin



Hasrat Mohani - a Forgotten Freedom Fighter 29

jail. But he refused to disclose the name of the writer of the
article.

Maulana Hasrat Mohani was avery orthodox Muslim but
at the same time he was also a communist. He used to call
himselfin his ghazal verse as ‘Sufi Mu’min’ and ‘ishtraki Muslim’
(a Sufi believer and a communist Muslim). He was one of the
founders of Communist Party of India in 1925. He had great
sympathy for workers and used to say Islam is very close to
Soviet Communism. He even maintained that the word ‘soviet’
is from Arabic ‘saviyyat’ which means equality. Islam’s
fundamental principle is equality and communism also stand
for equality.

When the Indian National Congress held its session in
Kanpur in 1925, Hasrat and his wife Nishatunnisa Begum came
to the Congress Pandal with a procession of workers and
peasants and wanted to enter into the Pandal but were stopped
by Sevadal volunteers led by Jawaherlal Nehru. Nehru asked
Seva Dal volunteer to lathi charge them. Begum Hasrat was
furious and slapped Nehru and scolded him for such dictatorial
order. Nehru realized his mistake and apologized to Begum
Hasrat.

Begum Nishatunnisa herselfwas a great freedom fighter
and stood firmly with her husband. A Muslim women from
orthodox background played such dynamic and important role
in freedom movement in early 20th century is really very
refreshing and goes against the stereotype about Muslim women
imprisoned in four walls and stepping out only wrapped in
Purdah. Nishatunnisa was bold enough to confront even great
personality like Pandit Nehru and scold him for stopping workers
and peasants from entering into the Congress Pandal.

Maulana Hasrat Mohani was involved in freedom
movement right from his college days and constantly faced
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problems during his college days for his uncompromising
attitude. After coming out of college he started apparently an
Urdu literary magazine called Urdu-e-Moalla but, as pointed
out before, used to publish articles of political nature supporting
freedom struggle.

He joined the Indian National Congress in 1904 and
continued to participate in its session as a delegate until 1907
(Surat session). He also used to publish the reports of various
Congress sessions like Calcutta, Benaras, Bombay etc. in his
Urdu-e-Moalla. But in the Congress session of Surat in 1907
there was confrontation between naram dal (those who
advocated soft approach) and garam dal (those who supported
total freedom) Hasrat left Congress along with Tilak and he
began hating the Congress as much as he hated the Muslim
League which had come into existence and comprised of feudal
elements and was loyal to the British government.

Hasrat remained great advocate ofgaram dal after leaving
the Congress and published articles in support of it in his
magazine and argued that the only destiny of Indian subcontinent
is complete freedom from British imperialism. He continued to
admire Lokmanya Tilak and his advocacy of complete freedom
until Tilak’s death. Maulana was also believer in struggle for
freedom and said that any freedom given as a gift does not last
for long.

Maulana never accepted pro-British stance of Muslim
League. He severely criticized it in his articles in Urdu-e-Moalla.
The Muslim league leaders used to highly praise the British
government and what it is doing for Indians. On this he wrote
an article in his magazine saying it is not necessary to thank
the British for some incidental and temporary benefits accruing
to Indians. He maintained that real thing is to judge what is
intention of the British rulers. He was challenging the speech
ofNawab Waqarul Mulk in this article as the Nawab had praised
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the British government for what it was doing for the Indian
people.

It is interesting to note that Maulana Hasrat Mohani
participated in the congress session in Ahmedabad in 1921 and
moved resolution for complete freedom for India whereas
Gandhiji was yet not prepared for it and was talking of Home
Rule under the British supremacy. However, Hasrat did not
succeed in view of Gandhiji’s influence and his resolution was
rejected. Muslim league session also had taken place in
Ahmedabad simultaneously.

Maulana Hasrat addressed the Muslim League session as
its president and spoke about complete freedom with enthusiasm
but there too he did not succeed. Gandhiji referred to this in
Young India and said that Hasrat did not succeed in his attempt
for full freedom both from the Congress and Muslim League
platform. Hasrat in his Muslim League address also proposed
that we should establish United States in India on the lines of
United States of America and give maximum rights to federating
unit so that Muslims will also enjoy maximum autonomy in
Muslim majority provinces. Thus the Maulana foresaw the later
Cabinet Mission Plan proposed by the British Cabinet Mission
in 1946 which could have saved partition of India.

Hasrat Mohani had proposed similar resolution in the
Muslim League session of 1937 in which on one hand he proposed
that the aim of Muslim League would be complete freedom from
India and would strive to set up a democratic federation of India
whose constitution will give full guaranteed to safeguard rights
of minorities and their welfare. Thus-even from the Muslim
league platform also the Maulana continued to advocate
complete freedom and a democratic and secular set up for India.

Hasrat Mohani also started a Swedeshi store in Aligarh
to support the civil disobedience movement of early twenties.
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He started this store when his magazine was confiscated by the
British and Hasarat was such great supporter of Swedeshi that
he even refused to use a foreign blanket in a cold December
night when he had to sleep in Suleman Nadvi’s office. Maulana
Suleman Nadvi himselfhas narrated this event. Hasrat Mohani
spent whole night shivering but did not use the blanket.

He was very diligent in observing all Islamic rites and
used to fast during Ramadan in Jail when he had to grind one
mound of grain every day in the month of May. But at the same
time he was very active in the Communist movement and played
very important role in founding the Communist Party in 1925.
Such was the multifaceted personality of Maulana Hasrat
Mohani who lived and died for freedom of India and ajust social
order in independent India. New generation should draw
inspiration from his personality.



Attack on Taslima- Love of
Islam or Love of Power?

It was shocking that three MLAs of Ittahidul Muslimin in
Hyderabad gatecrashed into the book release function of her
book Lajjai translated into Telugu on 9thAugust and tried to
beat up Taslima and shouted slogans using unbecoming words,
even using abusing language. And all this in the name of Islam
as if Islam stands for such hooliganism.

The party leadership instead of condemning such wayward
behaviour, approved of it and patted them on back. They were
even given hero’swelcome. One MLA even said that if Taslima
comes to Hyderabad again, she will be beheaded. If elected
representatives take law into their own hands, there cannot be
greater tragedy. If they had done it without invoking Islam, it
would have been a different story, though equally condemnable.

Was this for love of Islam? No way. It was love of power,
pure and simple. The Party leadership thought it is good
opportunity to strengthen and widen its electoral base. Human
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behaviour, especially political behaviour is extremely complex.
Politicians, while acting in self-interest, invoke high ideals in
order to cover up their utterly selfish motives.

Someone Imam even declared from Calcutta that he would
pay Rs.50,000/- if anyone blackens Taslima’s face. An Imam is
supposed to be very respectable and responsible person who
leads people in namaz (prayer) but also leads them in social
and political matters. An Imam’s behaviour should be highly
restrained and responsible. | totally disagree with Taslima’s
views and think she is completely ignorant about Qur'anic
teachings but that does not give anyone right to violently attack
her or incite people to attack her.

Apart from the fact that such hooliganism is morally
reprehensible it is unwise from the viewpoint of those who are
opposed to Taslima’s attacks on Islam. This gives her much
more publicity that she deserves. Now this attack that took
place in Hyderabad will give her worldwide publicity on one
hand, and would make her celebrity in the eyes of those who
are already hostile to Islam, Now reams and reams of papers
will be blackened in her praise.

She would also be now much more hostile to Islam than
ever before. She would really hate Islam because ofhooliganism
of some members of Ittihadul Muslimin. Ifwe really love Islam
than we should try to win her heart and soul through love and
compassion. And that iswhat the Prophet of Islam did. Itis well
known story that a Jewish woman who hated the Prophet
(P3UH) used to throw garbage on him whenever he passed from
below her house. Once when she did not throw garbage on him,
he inquired why she did not and was told she is sick. He
immediately went to inquire about her health. She was so moved
that immediately accepted Islam then and there.

What a contrast! Those who claim to love Prophet and
Islam are attacking a woman and making her hate Islam more
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than before. This is madness, not wise behaviour and must be
condemned as strongly as possible. These MLAs and crowd
accompanied them have brought utter shame to Islam and
Muslims. Itis heartening that many religious leaders of Muslims
and intellectuals have condemned it. Maulana Mustagim of
Jamiat -ul-Ulama-i-Hind, Shiah leader Maulana Ather Abbas
Rizvi and several others have strongly condemned attack on
Taslima Nasreen.

The book which was being released in Hyderabad had
nothing to do with Islam. It was Telugu translation of her book
on persecution of Hindu minority in Bangla
Desh. After demolition of Babri Masjid like hooligans of Hindutva
attacked Muslims all over India and engineered communal
violence in number of cities and killed Muslims, the hooligans
of Jamat-e-Islami of Bangla Desh attacked Hindus and
demolished their temples and set fire to their houses. In Lajja
(shame) she has condemned all this. Do we Muslims not heave
sigh ofreliefwhen some fair-minded Hindus stand by Muslims
when Hindu communal forces attack us? Should we not stand
by fair-minded Muslims of Bangla Desh if they stand by Hindu
minority?

It is true Taslima has written provocative articles on
Islam. We must counter it by arguing on the basis of Qur’an
rather than attacking her physically, and in very dignified
language befitting atrue Muslim. No one can cite a single verse
of Qur'an or any hadith to supportviolence against others, even
enemies, as long as they are peaceful. On the other hand we
can cite several verses from the Qur'an, to support dignified
oehaviour.

The Qur’an says, “ Call to the way ofthy Lord with wisdom
and goodly exhortation, and argue with them in the best manner”
(16:125). Again what a contrast -the hooligans of Ittihadul
Muslimin beat up a woman and other journalists and others
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present there. Also, Allah says in the Qur’an “..do not be
aggressors, Allah does not love aggressors.” (2:190). And even if
a Muslim renounces Islam and becomes unbeliever, no one has
right to punish him/her except Allah.

“Those who believe”, says Qur’an, “then disbelieve, again
believe and again disbelieve, then increase in disbelief, Allah is
not referring to any punishment for those who repeatedly believe
and disbelieve and increase in disbelief, let alone human beings
punishing them of their own. Even if Taslima has ceased to
believe and has increased in her disbelief, no one has any right
among human beings to punish her. Itis matter ofher conscience.
All one can do is to dialogue with her in dignified way and then
leave it to her conscience.

Democracies in socially backward countries like India face
an acute dilemma. The entire functioning ofdemocracy depends
on rights of people and freedom of conscience and right to believe
or disbelieve. Both individual and collective rights are sacred in
democracy. However, politicians greedy for votes of illiterate
masses, and even educated middle class people, try to incite
religious feelings and get their votes. Most of the politicians
find this easy way to legislative assemblies or Parliament. They
emerge as champions of this or that religion and grab their
votes.

This is what the Sangh Parivar did by launching an
aggressive movement for Ramjanambhoomi and demolished
Babri Masjid and took pride in that act of lawlessness and
destruction. The Sangh leaders launched not only aggressive
campaign but Sangh leaders like Uma Bharti and Sadhvi
Rithambara used abusive language against Muslims and the
Government did nothing. They allowed hate campaign to go on.
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Ifthe authorities had taken stiffaction against Uma Bharti
and Rithambara, itwould have sent a strong signal to all others
that they cannot get away with such aggressive campaigns
against all norms of democracy, Democracy cannot succeed
without following rule of law. If Uma Bharti and Rithambara
had been punished, MLAs of Ittihadul Muslimin would not have
dared to indulge in this hooliganism.

However, as the Swedish scholar who wrote Asian Drama
observed India’s is the soft government and refuses to act until
all damage is done. Taslima Nasreen’s attackers also got away
with symbolic arrest and were released on bail immediately
thereafter. It speaks volumes about our indifferent approach
and also fear of votes.

So many communal riots take place because no guilty in
the riots is ever punished. All of them know this and have
nothing to care for consequences. And riots keep on taking place.
Mumbai riots more than 800 persons were Killed, many ofthem
most brutally, and yet state is extremely reluctant to act lest
Shiv Sena may not approve of it. Can this ever be the reason for
not acting at all for a democratic government?

This is indeed bad omen for Indian democracy. The people
involved in such public crimes must be severely punished to
send strong message that hooliganism will not be tolerated in
any case. Rule of law must be applied under any circumstances.
Politicians should not be allowed to incite people publicly to
indulge in mayhem and murder. This is repeatedly happening
in our democracy.

It is heartening sign that many religious personalities
among Muslims and secular intellectuals among them have come
out strongly condemning this attack on Taslima Nasreen. Still
many columnists, even waiting for a day started demanding
where are those Muslims and secularists who immediately
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condemn Hindutvawadis but keep quiet when some Muslim
fanatics indulge in such extremist action. Many such columnists
will come out with many such articles and further aggravate
feelings in majority community.

We are not a mature democracy and should come out
against any act of hooliganism and violence whosoever
perpetrates it, Hindus, Muslims, Sikhs or Christians. We must
promote zero tolerance towards any act of violence. It should
be our litmus test. Ifwe want to enjoy fruits of secular democracy
we must shed all forms of partisan feelings. Politicisation of
religion in our democracy has already done enough damage.
How much more damage we want to inflict?

Is any one listening?



Communal Riots 2007

Every year we monitor communal riots in India. Here is the
account of riots, which took place in 2007, which we could
monitor through various sources. The first minor riot took place
in Bandi district, near Jaipur in Rajasthan on 18thJanuary. Five
persons were injured and 7 shops were set to fire when riot
broke out when persons belonging to Muslims entered a Gym
about which there was controversy and fight broke out between
persons belonging to two communities. Ofthe 5 persons injured
one was a policeman and 7 shops burnt resulted in huge economic
loss. Police brought the rioting under control and curfew was
imposed.

Indore in M.P. has become another sensitive area where
communal violence breaks out of and on 21¢January clashes
broke out between workers of BJP and minority community
and this trouble began after some people belonging to minority
community showed swords to a BJP office bearer. Several people
were injured in Mukripura where rioting broke out and a
motorcycle was set afire. Police officer Anshuman Yadav said
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that situation was brought under control and police had to use

teargas shells to disperse mob. There was tension in the whole
city.

Bangalore saw outbreak of communal violence on 214
January two days after Muslims had demonstrated on Friday
against hanging of Saddam Husain in Irag. Police fired and in
Shivajinagar area one person died and 3 were injured. In fact
before this rally there was communal tension and there was
incident of stoning in which 50 persons were injured. Then the
Hindu Virat Mahasabha took out Shobha Yatra on the occasion
of 100thbirth centenary of Guru Golwalkar and the yatris set
several places on fire. The police fired in which one man was
killed and a police constable was stabbed. Other 4 police officials
were also injured. About 20 civilians were also injured. The
violent mob set five buses and several cars to fire. Many shops
belonging to Muslims were also set ablaze.

Next itwas turn of Gorakhpur, U.P. where on the occasion
of Muharram on 27th January (on 7th Muharram procession)
there was stoning from some houses in Khotipura area. About
a dozen persons were injured in stoning from both sides. The
violent mob set fire to one Mazar (shrine) and one car. Curfew
was imposed in three areas. Communal tension erupted after
one person Agarhariwas killed in firing by some unknown person.

However, Gorakhpur continued to burn for couple of days
more. Violence again broke out on 29thJanuary when the BJP
M.P. Yogi Adityanath was arrested for provoking violence. The
demonstrators set ablaze three jeeps and several commercial
establishments. The Government of U.P. suspended District
Magistrate and S.P. for failing to control communal violence.
One person had died and several injured in communal violence
and so curfew was imposed in three areas. In fact violence
continued as Adityanath is known for provoking communal
violence. The Central Government had to think of sending
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central forces to control violence. Sriprakash Jaiswal, Minister
of State for Home in the Centre said this after touring riot
affected areas of Gorakhpur.

Next communal incident broke out in Beawar town of
Rajgarh district, M.P. On 14 February fight broke out between
two communities when some posters about a programme were
torn and this became cause of violence. There was intense
fighting between members of two communities. Several shops
and cars were set to fire. Then curfew was imposed and orders
were issued to fire on any one violating curfew. The
administration also imposed ban on all politicians from entering
the area. About 40 persons were arrested for indulging in
violence.

Indore again witnessed communal violence on 12th
February. The violence broke out when it was rumoured that a
Muslim youth beat a Hindu girl. Soon crowds gathered and
violent incidents began. Several vehicles were burnt and 10
persons were injured. Violence was so intense that police had
to fire in the air and curfew was imposed in three police station
areas.

There were minor clashes in Jaipur on 16thFebruary in
Lodon ki Gali in Jaipur city of Rajasthan when a Muslim threw
chicken waste in a gutter and the Hindus raised hue and cry
and stoning started in which 10 persons were injured. Police
arrested 10 persons. Police also arranged a meeting of the elders
of the two communities for peace, which had salutary effect.

Another incident of communal violence occurred in Aligan;j
area of Sultanpur when some boys of majority community
indulged in eve teasing and used unbecoming language against
some girls going to a photo studio. When this news spread in no
time people from both the communities gathered and began
stoning each other. Many persons were injured of which two
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persons, one Hindu and one Muslim were critical and several
vehicles were set ablaze. Some firing also took place from both
sides.

Darbhanga in Bihar witnessed communal violence due to
desecration of one grave belonging to Muslim community. 12
persons were injured. Similarly communal violence broke out
in Chittorgarh District at Begin Tehsil on 18thMarch because
some processionists threw gulal on a mosque. Police arrested
70 persons. Thus violence was controlled.

Poonch in Jammu part of J&K witnessed communal
violence when 1000 strong group of Muslims occupied a plot of
land belonging to a BJP leader and constructed a mosque. The
incident occurred on 24th March. The police intervened and
stopped construction of mosque. Next day people again began
to construct mosque and then riots broke out injuring 20 people
when police stopped them and demolished the incomplete
structure. Over 25 people many of them policemen were injured
in pitched battles between police and rioters. As tension mounted
police imposed curfew and sealed off all approach roads and
shut down the local telephone exchange. As violence continued
army was called in and construction of mosque was stopped.

On 28thMarch there was trouble in Lalgaon, 40 kms from
Jamnagar, in Gujarat when a girl participant in a Ramnaumi
procession was teased. The processionists were provoked and
stoning started. The mob set fire to the house and shop of the
teaser. The police had to lathicharge the mob. The police then
arrested the youth who had teased the girl and police bandobast
was made in the town.

Madhya Pradesh (M.P.) has become highly communal
violence prone since BJP has come to power there. On April 1
again there was communal violence in Narsinghgadh town of
Rajgarh district when two processions Hanuman Jayanti and



Communal Riots 2007 43

Miladun Nabi procession were being taken out. The
processionists of Hanuman Jayanti stopped near a mosque and
began shouting anti-Muslim slogans, a police official said. It
was also reported that one person died but it could not be
ascertained whether it was riot related death. To control the
situation five additional companies of SAF, RAF and STF were
rushed to Narshinghgadh. Police also had to fire and use teargas
shells to disperse unruly mobs of the two communities.

Later three bodies were discovered killed in communal
violence. More than 100 persons were arrested and illegal
weapons seized in raids. Two bodies were discovered in a pond
and one person died as a teargas shell hit him. The analysts
said that these riots are clear sign of BJP’s poll preparations.
The party, it is said, is out to repeat Gujarat experiment.

On 12thApril Umarkhed, in Nander district, Maharashtra
witnessed communal violence. A Muslim youth Zamir was
murdered by some unknown persons and when his funeral
procession was being taken out some people in the procession
burnt a travel bus. Then a Shiv Sena leader summoned Shiv
Sainiks and Bajrang Dal activists and began looting and burning
hundreds of shops. Police arrested many miscreants looting and
burning shops. Some Muslim youth also then retaliated and
both sides suffered losses worth lakhs of rupees. To control the
situation additional police forces were summoned.

Shahjahanpur, M.P. witnessed communal violence on 13th
May in which 6 persons were injured including 3 women. It was
told by police authorities that violence broke out when two buses
carrying marriage parties belonging to two communities clashed
on the question of giving way to the bus. Police reached on the
spot and separated two fighting groups.

Ahmedabad the communally most sensitive city saw minor
clashes between Hindus and Muslims on 14thJune when a truck
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carrying mutton was stoned by miscreants. Soon members of
both the communities began stoning each other in which 18
persons were injured. However, police intervened and controlled
situation.

On August 14 Tenkasi town known for fireworks
manufacturing witnessed communal violence in which 6 persons
were killed. The violence broke out on the question of
constructing mosque opposite a temple. There was old enmity
between two groups. A year before Hindu Munnani leader
Kumar Pandian was stabbed to death allegedly by members of
Tamil Nadu Muslim Munnetra Kazhagam. Munnani activists
retaliated by stabbing TMMK leader Sait Khan who survived.
Thus situation was simmering and clashes occurred in the
market place and six persons were Killed.

Next communal violence took place on 31stAugust when
two groups belonging to two communities clashed after a college
girl complained that she was teased. It was again a case of girl
teasing which led to eruption on August 31. A college student of
Shahera village complained to her community members that
she was being harassed. A couple of boys belonging to the other
community. Members of both communities gathered and
indulged in stone throwing at each other. A local police fired a
round in the air and lobbed tear gas shells to disperse the crowd.
The crowd had turned violent and burnt four vehicles and shouted
slogans against each other. The police, fearing worst, even called
additional forces. However, situation came under control.

Next on 14 September Allahabad witnessed communal
flare up when Qur’an was desecrated in Kareli area. Some pages
of Qur'an were found burnt in an old cemetery of Kareli area.
The news spread like wild fire and thousands of people gathered
and began shouting slogans and began stoning. Police vehicles
were damaged due to stoning. In Kareli area 80% are Muslims.
Since people gathered were shouting slogan in support of
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Samajwadi M.P. Atig Ahmed, BJP believed it was done by
followers of Atiq Ahmed. The police fired in the air and lobbed
teargas shells to disperse the mob. Fourteen persons were
arrested. Curfew was imposed in five police station areas.

Then it was turn in Jalgaon in Maharashtra to go through
communal bout on 17th September when some Muslim youth
tried to stop a Ganesh procession which was passing through
an unauthorized route and hell was let loose. The police rushed
to the spot and faced shower of stones. Several police people
were injured and had to be hospitalized. It must be said that the
police showed great deal of patience and did not react to the
mob violence otherwise whole Jalgaon would have burnt. The
mob could be mollified only after police announced that 20
persons who allegedly obstructed Ganesh procession have been
arrested. The situation was saved.

On September 19 Surat experienced communal violence
when a VHP leader of Gauraksha samiti (Cow protection
committee) was murdered allegedly by a Muslim. The family of
VHP leader alleged that police has given shelter to the murderer
and refused to perform his last rites. One person was stabbed
and four shops burnt as fresh violence erupted by an irate mob
in Kosadi village in Surat district. Jashubhai Darbar, VHP leader
was maintaining vigil against illegal slaughter of cows and he
was attacked by a mob with swords and iron rods and died on
spot. As news of murder spread, Hindus from nearby villages
gathered and targeted Muslim establishments and houses. One
person was stabbed in Kim village. Police arrested 30 persons
in connection with rioting in Kosadi village. There is 5000 Muslim
population in Kosadi and it is alleged cow slaughter is rampant
in the area.

Panigate area of Baroda city is highly sensitive area and
it witnessed frequent riots. On 22rd September it erupted in
communal violence on the occasion of Ganapati procession.
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Tension built up as on Friday the Ganapati processionists halted
before a mosque and began dancing and singing in a obscene
manner. Then stoning started on the procession and riots broke
out. The police commissioner P.C.Thaker himself was injured
in stoning. Many others were also injured in rioting. Even 30
policemen including a deputy police commissioner were injured.
A rumour was spread that a Bajrang Dal activist was killed and
rioting spread in other areas of Baroda. Police commissioner
said that he would take action against those who spread this
rumor.

Baroda again witnessed communal violence on 27th
September again on the occasion of Ganapati Visarjan
(immersion) in which 10 persons were injured However, police
controlled the situation in time.

On 28 September Khamgaon, in Maharashtra came under
the spell of communal violence on the occasion of Ganesh
procession. Three processions passed off peacefully through
Aman Chowk. But the fourth procession accompanied by local
MLA stopped before a mosque and indulged in provocative acts.
Some Muslims requested the procession to go ahead as it was
Iftar time (breaking fast). Then stoning on procession started
though some maintain miscreants themselves organized
stoning. Then riots broke out and police played a partisan role.
Next day also in some areas Hindus attacked Muslim houses
and there was police firing in which one Muslim youth was
injured. Police role was quite pro-rioters of Hindu community.
It is alleged that thousands of Hindus attacked Barde plot and
Yasinkhan plot (Muslim mohallas) right in presence of police
The mob openly used obscene words against Muslim women.
Curfew had to be imposed in Khamgaon. Shiv Sena members
even threatened Muslims publicly that ‘you observe Ramzan,
we will celebrate Eid\ And despite all this innocent Muslims
were arrested. A high level inquiry was demanded by Muslims
of Khamgaon in the role of police and those responsible for
riots.
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On 7thOctober Communal violence broke out in Jaisalmer,
border town in Rajasthan. The Hindutva forces have penetrated
even in border areas now. The violence took place on the issue
of cow slaughter. Sangh Parivar gave call for bandh and it
resulted in violence in which mob set ablaze 8 houses and two
vehicles belonging to minority community.

We witnessed communal violence next in Amravati,
another communally sensitive town in Maharashtra. On 22rd
October Hindus and Muslims clashed in which 26 people were
injured. The clash occurred during Durga immersion procession.
The clashes took place in Achalpur of Amravati district. The
mob set fire to several jewellery shops and police had to resort
to firing. It all began with some youngsters dancing and throwing
gulal which fell on religious place and two groups clashed and
stoning and incidents of arson started. Achalpur had not
witnessed communal violence on this scale. Violence spread to
several areas andjewellery market was looted and burnt. Police
fired at least 50 rounds to disperse the rioting mob. An indefinite
curfew was imposed. Achalpur is a historical town once ruled
by Bahmani rulers. It was a devastating scene after rioting.
Here too police played partisan role and a Muslim delegation
met R.R.Patil, Home Minister of Maharashtra in this connection
and told him that one policeman was involved in raping a Muslim
woman. Many Muslims fled from Achalpur for fear of their lives.
Kadre, a police inspector was subsequently suspended.

Savner town in Indore district came under spell of
communal violence on 3rd November where a bye-election for
assembly seat was due. Violence broke out after some
altercation on a teashop. One person was Killed according to
official sources but media reported three dead and several
injured. Curfew had to be imposed. Some analysts maintained
that this riot was part of a conspiracy since assembly election
was due on 12thDecember. According to a Milli Gazette report
Police and SRP men were among the rioters in looting and
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burning 137 shops burnt, property worth crores of rupees were
destroyed and more than 200 persons arrested.

On Christmas Day i.e. on 25thDecember riots broke out
against Christians in Kandhamal district. This was first time
that Christians faced systematic riots in which VHP was deeply
involved. Several churches were burnt and according to official
account 4 persons died but unofficially 12 persons died. Orrisa
has been the centre of anti-Christian violence. It was in this
state that an Australian priest working among the lepers Graham
Stains was burnt alive along with his two sons. BJP and VHP
have become very bold since BJP is part of ruling coalition.
Though Christians face charge of conversion everywhere by
Sangh Parivar but Orissa has large tribal population and VHP
has made it centre of its anti-Christian activities. So far churches
were burnt, priests attacked and nuns molested in several parts
of India, specially in tribal areas but Orissa witnessed full fledged
communal riots for the first time. This naturally came as a
great shock for the Christian community.

Conclusion

We have given above account of communal riots
throughout 2007 which we could monitor. May be some riots
may have been left out which were very minor in character. It
is our efforts to monitor almost all riots which take place in
India. Most of the riots listed here are small in character. The
causes, it will be seen, are very petty. In no other countries
such petty causes will result in communal violence. Personal
disputes soon acquire communal character.

This is of course result of widespread communal
propaganda and law taking no serious notice of communal
organizations. No action is ever taken against provocative
newspaper articles or speeches by political leaders. Everyone
thinks of nothing but votes and no one cares for the country
and woes of the people. Even no concerted efforts are made to
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secularise police. Several RSS trained personsjoin police force
and they show sympathy with majority community rioters.

Communal forces are aggressively exploiting religion for
political ends and it appears there is silent consensus among all
political parties (except of course left parties) including secular
parties like Congress, Samajwadi Party, Mayawati's BSP, Janta
Dal (U) as well as Janta Dal (secular) to use communal sentiments
for political purposes. Some symbolic noises are made against
communalism but except left all want to benefit from religious
and caste sentiments. It is dangerous game and very harmful
to unity of the country in the long run. Butwho cares ifyou can
capture power today?



Secularism and its Problems in
India

It will be no exaggeration if | say secularism is the very life
breath of Indian politics. One can hardly conceive of Indian polity
sans secularism. However, it also faces several problems in
Indian context. We will throw light and discuss the problematic
ofsecularism in India. Before we do so we must explain meaning
and context of Indian secularism.

Secularism in India did not emerge, unlike in Europe, as
aresult of struggle against authority of church. In Europe since
it emerged as a result of struggle against Church, it carried
within itself an atheistic trend. It certainly implied a sort of
indifference towards religion, if not antagonism to it. Recently
this has been further intensified due to increasing consumerism
and materialism.

In India religion has always been at the centre stage. Thus
secularism here was never conceived as indifference, much less
antagonism, to religion. Secularism was conceived as a
philosophy giving equal respect to all religions including regional
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faith traditions. When Indian National Congress was founded,
its founders feared it may be dubbed as a Hindu party by non-
Hindu minorities. Thus it was sought to be made an all inclusive
party and three of its presidents came from minority
communities in its early days: 1) Badruddin Tyebji from Bombay;
2) W.C.Banerjee-A Christian from Bengal and Dadabhai Nawroji
from Parsi Community.

Thus the Congress got support from all these communities
from the day one. Even the ‘Ulama, who were struggling against
British rule readily supported it and urged their fellow-Muslims
to join the Congress en mass. Maulana Qasim
Ahmed Nanotwi, the founder of Darul ‘Ulum Deoband, issued a
fatwa to this effect himselfand collected several more such fatwas
from other ‘ulama of repute and published them under the title
ofNusrat-ul-Ahrar (Help for the Freedom fighters). The ‘Ulama
were convinced of the all inclusive character of the Congress
Party and enthusiastically cooperated with it for throwing out
British imperialist from India.

Thus our secularism is more in multi-religious context
than any struggle against church or any religious authority for
that matter. The Congress adopted secularism as an all-inclusive
philosophy. Our country has avery rich experience of religious
pluralism and multi-culturalism for centuries. We were never
mono-religious or mono-cultural in any period of our history.
The West has known religious pluralism and multi-culturalism
only after lIndWorld War.

Some intellectuals immediately after independence
thought secularism in India also should mean indifference to
religion, if not being anti-religious and criticized state for
associating with any religious events. Even our first Prime
Minister Jawaharlal Nehru was more or less of this view. But
soon he had realized that it may not be workable in India and
defined Indian secularism as equal protection to all religions by
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state. Thus real criteria for state remaining secular is whether
it provides equal support to all religions or inclines more towards
one or the other religion.

Having thrown light on the nature of Indian secularism
we come to the problems Indian secularism faces. In fact we
can divide state into two categories: 1) notional and 2) functional.
As far as notional aspect is concerned it is defined by its
Constitution. The Indian state adopted the Constitution which
defines nature and functions of state, rights citizens enjoy and
role of executive and judiciary.

As far as notional aspect is concerned i.e. constitutional
provisions, | do not think there is much of a problem. When we
faced some problems the Constitution was amended and our
Constitution has been amended more than 100 times. Thus as
far as notional aspect is concerned there is no problem. But its
functional aspect is expressed through the government and its
way of functioning.

The problematic of secularism starts with functional
aspect, not with its notional aspect. The government is formed
by a political party. For more or less 40 years after independence
the Congress continued to rule and under Nehru Congress
remained firmly committed to secularism but even under Nehru,
it faced severe problems as other congress leaders were not so
categorically committed and had quite ambiguous and some of
them even communally inclined attitude.

Thus in 1948 itself ChiefMinister of U.P. Govind Ballabh
Pant, defied Nehru’s instructions and did not remove idols of
Ram and Sitawhich were installed in Babri masjid at midnight.
Even Sardar Patel had written to C.M. of U.P. to remove the
idols. If Pant had taken the step India would not have faced
such huge problem in late eighties and early nineties.
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Indian state, functionally, always remained soft as so
clearly demonstrated by Jan Myrdal, a Swedish Economist, who
wrote his famous work Asian Drama in sixties. The successive
Governments kept on yielding to pressures and took decisions
which did not conformed to secular values which our Constitution
upholds. Even Nehru felt isolated on the question of curbing
communal violence in Jabalpur which shook him.

On several crucial questions Central Governmentyielded
to pressures and took unprincipled decisions violating secular
values. There are several instances but two most crucial
guestions on which Governmentyielded which severely affected
Indian secular polity, were Shah Banojudgment and the Babri
masjid issue. Rajiv Gandhi bowed to the pressure by some
Muslim leaders and enacted alaw reversing the Supreme Court
judgment in the Shah Bano case and Shri Narsimha Rao did
nothing to save Babri masjid and let it be demolished by the
BJP hooligans.

This reversal of Supreme Courtjudgment in one case and
total and deliberate non-action to save Babri Masjid seriously
compromised Indian secularism and it proved that Indian
Government does not act firmly on secular principles but yields
to all sorts of pressures and takes opportunist stand. It never
wishes to send strong and principled message by taking firm
stand on crucial matters and does not mind at all displaying its
weakness and opportunism for the sake of power.

Another crucial issue is communal violence. India was
repeatedly rocked by communal violence in post-independence
period. The Congress leadership, it is said, ultimately agreed to
partition to save country from civil war and curb widespread
communal violence and hoped that independent India would
not witness communal violence. That is why Nehru was greatly
shaken by Jabalpur riots which he never expected in independent
India.
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But this was just the beginning. Had he been alive he
would have witnessed much worse riots in 1969 in Ahmedabad
(in which more than 1000 people were done to death brutally)
and 1970 Bhivandi-Jalgaon riots (in which about 400 persons
including women and children) were done to death. Then
followed several major riots in eighties which were worse in
severity. Some ofthese riots were Moradabad (1980), Biharsharif
(1981), Baroda and Meerut (19820, Neili, Assam (1983) in which
more than 4000 people were massacred, Bombay Bhivandi riots
and anti-Sikh riots (1984 May and November), Meerut (1987), it
was in Hashimpura, Meerut that 42 persons were pulled out of
their houses and shot by PAC and their bodies thrown into caned,
1989 Bhagalpur riots in which more than 800 persons perished
and then 1992-93 riots in Mumbai, Surat, Ahmedabad, Bhopal,
Kanpur and several other places in India.

Now all these riots took place under Congress regimes,
both at the Centre and states. These were, to say the least,
horrible riots and Congress regime never tried to curb communal
violence seriously. Not because the Congress party swerved
from secular ideology but because most of the individual
Congressmen were of either communal bent of mind or truly
secular individuals in the party felt helpless and isolated.

For all politicians be they of the Congress or any other
secular parties, power was ultimate aim, not constitutional
principles or secularism. If power is prioritized over principles,
country would witness such calamities repeatedly. State
machinery was always grossly misused in all major communal
riots. The politicians used police to promote their own interests
and seriously compromised integrity and professionalism ofthe
police.

Police, with some honourable exceptions, always displayed
its communal character in almost all the riots. In Bombay riots
1992-93 and Gujarat riots 2002 it played leading role and brought
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shame to itself. This is mostly because police was instrumental
in promoting interests of politicians and so even honest
policemen got isolated, transferred or demoted. Lower ranks of
the police has been highly communalized and even brutalized.

The governments are quite unwilling to take steps to
organize refresher courses for the police to instill in them secular
values as they want to use them time and again to organize
communal violence as and when it suits them. All election
strategies are also based on caste and communal arithmetic
and hence it is nearly impossible to be firm on secular values
and principles. Our electoral method is exclusive, rather than
inclusive. Parties aim at this or that caste and community votes.
Thus elections are won by excluding some and including some.

As long as our electoral method is exclusivistic, secularism
would continued to be weakened. We have to abandon first past
the post method which tends to work by excluding one
community or the other and opt for inclusive method by adopting
51 per cent votes compulsory for winning and then no politician
would target one community excluding other community or
caste. This will help greatly in promoting secularism which is
about including all in political processes.



8

Multi-religious Democracy and
its Challenges

Western pattern of democracy was evolved in mono-religious
societies. Almost all European countries had mainly Christianity
as the sole religion with sprinkling of Jews living in ghettoes
having no franchise. Thus there were no challenges ofliving in
multi-religious society. In India too, multi-religious society was
not a problem for centuries and Indian society never saw any
inter-religious tensions, let alone violence.

It was only when British rule was introduced based on
policy of divide and rule followed by democratic measures
involving competition between elites of two communities that
resulted in not only inter-communal tensions but also division
of the country. Challenges of multi-religious society are indeed
grave, if governance is not based on principles and values and
cooperation rather than competition.

The western countries also had to face these challenges
in the post-colonial era. They termed it as multi-culturalism
and pluralism. Though in principle they did accept pluralism
and multi-culturalism but could not avoid inter-racial and inter-
cultural tensions. Earlier racialism in the west was directed
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only against black Africans but in post-colonial society, against
Indians and other coloured people also. And now it has emerged
as anti-Islam and anti-Muslim also.

We in India simply imitated British model of parliamentary
system though the British model was evolved in a mono-religious
setting. The tensions emerged in its early stages itself.
Communal riots in nineteenth century were result of not only
British divide and rule but also of anti-communal rhetoric of
indigenous political and religious elite. Even the Shuddhi and
Tablighi movements reflected inter-communal hostilities. There
were no such movements in pre-British Moghul period. The
two communities enjoyed almost cordial relationship. What went
wrong?

As soon as it became evident that British are going to
introduce limited democracy the competition for power began
and elites of the two communities began to make demands for
more and more power in the name of their respective
communities. Thus, in away religious pluralism which was our
strength all along, became our political weakness. Our politics
was now based less on principles and values but more on vested
interests of the two elites.

Also, there were other problems. Democracy in India did
not evolve over a period of time along with de-feudalisation of
society but as a result of introduction by the colonial rulers in a
way that took interests of various groups into account. Thus
very foundation ofdemocracy in India in its early colonial period
was flawed. In Western countries, on the other hand, it evolved
over a period of time and as a result of long drawn struggle, be
it in England or in France, or some other European countries.

But the leaders offreedom struggle like Mahatma Gandhi,
Nehru and Abul Kalam Azad, studied the western model of
democracy and principle and values on which it was based and
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adopted them to suit our conditions. They understood values of
individual freedom and distancing state from religion and
religious beliefs and hence realized the value of secularism in a
multi-religious society.

But there were certain contradictions in those principles
and our socio-religious reality. In western society as a result of
long drawn struggle and as a result of industrialization and
emergence of bourgeois class, individual freedom developed
sound basis. But there was no such social basis in India for
individual freedom. An individual in India is bound by many
shackles and cannot easily break caste and communal bonds. It
is also very difficult for him to break these bonds.

In India even today, after several decades of freedom he
hardly makes individual decisions. He is more part of his caste
or community and takes collective interests or collective pride
into account while making political decisions. West had long
overcome these obstacles to individual freedom.

Our constitution is based on individual, not on collective
rights except in case of certain collective rights of minorities.
These individual constitutional rights and collective bonds, often
collide with each other producing caste and communal tensions
or even violence. This is social basis of communalism in India.
The politicians are well aware of this contradiction which they
exploit to the maximum extent possible.

When elections are due politicians switch to caste and
communal mode. Certain parties and individuals have ‘perfected’
this art. For example Bal Thackeray of Shiv Sena, Advani and
Narendra Modi of BJP have become adept in exploiting
communal sentiments. BJP through Advani and Narendra Modi
apply Hindu rhetoric as Jinnali applied Islamic rhetoric in pre-
partition days.
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L.K.Advani evolved Ramjanambhoomi rhetoric to bring
BJP to power by stirring Hindu sentiments among a large section
of Hindus and Narendra Modi, evolved a Gujarat model of his
own by provoking anti-Muslim pogrom in 2002 and getting two-
third majority. In the current elections in Gujarat (2007
Assembly elections), he first raised developmental issues but
switched on to communal rhetoric the moment he realized this
may not ensure his victory.

Gujarat, under the leadership of Narendra Modi, has not
only been completely polarized between Hindus and Muslims
but is emerging as pro Fascist state. When communal rhetoric
is stretched to its extreme, this danger is bound to emerge.
Many political thinkers and analyst are pointing out it is moment
of serious reflection for BJP itself. Narendra Modi, by using
communal rhetoric to its extreme, has now emerged as the
supreme leader, much larger than party itself.

News reports point out that he takes his own name almost
once per minute throwing aside party and party programme.
The BJP leaders encouraged him in his communal rhetoric and
celebrated his ‘new model’ to win elections and now are paying
for it. The BJP will find it very difficult to forestall Modi if he
wins elections this time too. At least in Gujarat, BJP will be
sidelined and Moditva, rather than Hindutva, will reign supreme.

In a parliamentary democracy, no leader can be allowed
to emerge larger than life. Mahatma Gandhi, a great man by
his deeds, also had humility to understand importance of
principles of democracy and value of people’s participation in
political process. He did not project himselfand his ego in politics
as Narendra Modi is doing. Narendra Modi thinks he alone can
save Gujarat, he alone can guarantee security of Hindu
Gujaratis, he alone can ward off terrorism (by killing innocent
people be it in communal violence or be it in fake encounters).
No party, no principles, no ideology, is important.
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Such a behaviour is totally destructive of all democratic
values. Of course communal politics itself is destructive of all
democratic principles. Example of Pakistan is also before us. It
was founded on communal politics and could not find stability
till today. It could not even remain united and fell apartin 1971.
It is now experiencing increasing communal and sectarian
violence and its rulers often cater to US interests, rather than
those of Pakistan and Pakistani people.

Gujarat today appears to be counter-part of Pakistani
politics in India. Mere elections make it democratic not. BJP,
allowed Narendra Modi to win elections for it in Gujarat through
mass murder in 2002. Now Narendra Modi is beyond party’s
control. He is trying to emerge on Gujarat political scene as a
supreme. People wear his mask, people take only his name,
and his supporters are hardly concerned with BJP or Party
programme. His BJP colleagues are revolting against him and
challenging him.

Narendra Modi Emerged as supreme only as a result of
communal politics of BJP and more he oppresses minorities,
more support he gathers. Even if Modi is defeated in this
election (possibility of his defeat is there, but no certainty) there
is no guarantee that he will be really cut to size. His image will
remain larger than life among his supporters and believers.
They will definitely work with greater zeal to see him again in
power.

The main philosophy of democracy is that no leader can
be larger than people. Itis true we have sustained parliamentary
democracy for six decades, with short interruption (in the form
ofemergency) but we have still not developed democratic culture
and democratic ethos. We cannot develop democratic ethos and
democratic culture until we find proper balance between
individual freedom on one hand, and, our collective identity, on
the other. We are still swayed by collective identity at the cost



62 Muslim Minority : Continuity and Change

of individual freedom. It is still very difficult to achieve this
balance.

Mahatma Gandhi had very well understood this need for
balanced between collective life and individual freedom and
hence his emphasis on inter-religious harmony and democratic
rights. Nehru and Azad too were not far behind and repeatedly
talked about unity in diversity and understanding the value of
working out this fine balance. Communal rhetoric appears very
attractive to some politicians but nothing is more destructive of
our country and society than this rhetoric.



Mainstreaming Minorities

I often confront a question in my workshops and lectures as to
why Muslims do not want to become part of mainstream. In a
way it is quite a hackneyed question but nevertheless it persists
in the minds of many people, even among those who are quite
secular. Before we discuss whether minorities, especially
Muslims, are part of mainstream or not, we should have clear
idea of what is mainstream.

To understand what is mainstream, important question
is who defines mainstream? As the saying goes culture of the
ruling class is the ruling culture, mainstream is also what the
ruling or upper classes to be the mainstream. In democracy
there should not be any question of ruling class but our
democracy is hardly participatory, much less an ideal democracy.
The idea of ruling class is very much the ruling idea in our
democracy.

Thus what constitutes mainstream is mainly defined by
the ruling classes, which ultimately means the upper caste and
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upper class people. For them mainstream is mainly constituted
by those who follow classical culture of upper caste Hindus, are
highly educated and enjoy certain reasonable standard of life.
To be part of mainstream itis very necessary to be part of Vedic
culture.

By this definition even dalits and tribals are hardly part
ofmainstream. They are also poor, uneducated and speak dialect,
rather than Sanskritised Hindi or any other classical language.
But only difference is that they are natives of India and do not
follow ay ‘foreign religion’. Also, they belong to ‘other’ castes
but not to ‘other’ religion. Moreover, their otherisation will result
in fragmentation of Hindu solidarity and thus their otherisation
can be politically loosing proposition.

Thus though dalits and tribals are not part of national
mainstream, silence about them is better part of political
strategy. But otherisation of Muslims has been going on ever
since the British rulers adopted the strategy of divide and rule
and the communal forces found it quite useful after independence
and through their propaganda the myth of Muslims, not being
part of mainstream spread and some secular minded people
also became victim of it. The myth needs to be examined
critically.

First thing to note is that entire community should not
be treated as single homogenised unit. Indian Muslim
community is highly diverse, as diverse as the Hindu
community. There is regional, cultural, linguistic and religious
(sectarian) diversity besides economic diversity. How can one
maintain that entire Muslim community is away from Indian
mainstream?

Are Muslims of Kerala and Tamil Nadu who are firmly
rooted in native cultures and speak Malayalam and Tamil
respectively, not Dart of Indian mainstream? If they are not
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then even Malayalam and Tamil Hindus too, are not part of
mainstream. Muslims, Christians and Hindus of these regions
wear similar clothes, eat similar food, enjoy same music and
follow same regional customs and traditions. More or less same
applies to Andhra and Karnataka Muslims (with the exception
of Hyderabad and few other towns).

What about Kashmiri Muslims and Pandits? Do they not
speak same language and follow similar traditions? Kashmiri
Muslims and Pandits are quite integrated. How can one maintain
that Kashmiri Muslims are not part of mainstream whereas
Hindus are? It will be quite untenable position. Then what about
Kargil Muslims and Gujjar and Bakarwal tribes of Kashmir
Valley? These Gujjar and Bakarwal Muslims have their own
identity separate from Kashmiri Muslims and are firmly rooted
in their tribal culture.

Then what about Muslims in rural areas of north India
i.e. in U.P. and Bihar? They speak same dialect as rural Hindus,
follow same customs and traditions and even wear same dress
as Hindus of the region do. They speak Braj, Bhojpuri, Maithili,
Rajasthani, Malvi and similar other dialects. Many of them go
to mosques for prayers wearing dhoti and turban which is
considered a ‘Hindu dress’.

Also, what about Bohras, Khojas and Memons? They are
so well rooted in Gujarat culture and they speak Gujarati or
Kutcchi wherever they go in the world? Their entire culture is
rooted in Gujarat or different regions of Gujarat. Will they also
be considered as not being part of mainstream?

Then what about Parsis, Paswans, Weavers, Silawats
(brick layers), Rangrez (dyers), Bangle-makers, Malis (vegetable
and fruit sellers from Mahrashtra), Raeens (vegetable sellers
from Bihar) and so on. Are they not Indians and part of Indian
mainstream or just because they are low caste illiterate and
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uncultured, they cannot be part of Indian mainstream? Are then
their counterpart Hindu low caste dalits and backwards not part
of Indian mainstream? If they are, how can their Hindu
counterpart then be part of mainstream? No one maintains that
dalits are not part of Indian mainstream.

Is then main problem their religion? Is Islam then part of
the problem? Even ifitis so these low caste dalit and backward
caste Muslims hardly live ‘Islamised’ life style. As pointed out
above they are quite indistinct from their Hindu counterparts
in every way and many of them, like Meo Muslims, follow all
‘Hindu’ customs and traditions. The Tablighi movement was
started in mid-twentieth century to Tslamise’ the Meos but until
today Meos could not be ‘Islamised’ as Tablighi movement desired
and they still cling to their own native customs and traditions.

Then there are Nuts of Rajasthan and also Saperas (the
snake catchers) in Maharashtra. They are hardly aware oftheir
Islamic identity and their conversion to Islam has hardly brought
any change in their culture and way of living. Perhaps nothing
changed except their names and in many cases even names did
not change. And let us not forget that these Muslims constitute
the overwhelming majority of Indian Muslims today. How these
Muslims should then be treated? As aliens and away from
mainstream? How strange then if they are treated as not part
of mainstream?

Now let us discuss the case of urban upper caste Muslims
who insist on their Islamic identity. The fact is that even these
Muslims should be categorised as Indo-Muslims as far as their
cultural identity is concerned. Also, most of these Muslims never
attend madrasas. They go to English medium schools or to
regional language schools and in North India lower caste among
them send their children to Hindi medium schools. Of course
there are some Muslims who go to Urdu medium schools.
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Now the Sachar Committee Report has established that
only 4 per cent Muslim children go to madrasas and that means
only a tiny percentage of Muslims sends their children to
madrasas. Sending to madrasas is also often mentioned as the
reason for being alooffrom Indian mainstream. Even that myth
has now been exploded by the data provided by Sachar
Committee report.

Itis also said that since Muslims feel strongly about certain
events taking place in Muslim countries like Palestine or Iraq
or Mecca and hence they are not truly Indian. Now millions of
Hindu Indians are living in U.K., USA and other western
countries and have become citizens of those countries. Do they
feel strongly about events in India or not? Do they lobby for
India in those respective countries on some important issues or
not? Should they be then accepted as part of American or British
mainstream or not? How would they feel if natives of those
countries reject them?

Most of the Arab countries are friendly to India and India
until recently has supported the Arab cause (though now since
NDA came to power there has been clear re-orientation in foreign
policy and almost same orientation continues during the UPA
Government which feels itself closer to USA position in the
Arab world). Ofcourse there are some Muslims who over-react
on these events and a section of Muslim leadership incites them
to do so to grind their own political axe. The secular Muslim
intellectuals should strive to change this situation and educate
the Muslim masses in this respect.

It is also not correct that Muslims are over zealous in
religious matters. It is the general characteristics of Indian
society. Any anthropologist who has done field studies will bear
this out. In fact, and this is very interesting to note, that one
anthropological study in West Bengal suggests that all life cycle
rituals in Bengal among Hindus as well as Muslims are similar
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and life cycle rituals mean rituals from birth to death. Things
are not very different in other parts of India.

Thus it will be seen that it is sheer myth spread by
communal forces that Muslims are not part of mainstream and
need to be forced into it. They are as much part of mainstream
as any India. Now as Hindu militancy is intensifying Christians
are also being seen as separate from mainstream though they
are harbingers of modern education in India and run so many
prime educational institutions in which even most of the
communal leaders have been educated.

Muslims are undoubtedly quite backward as very well
brought out by Sachar Committee report and blame does not
lie with Muslims for their backwardness except in limited sense.
It is more due to neglect of successive governments and it is as
much responsibility of Government as that of Muslim leaders
to pull them out of this backwardness.



Democracy, Parochialism and
Peace

The way Raj Thackeray has provoked street violence in Mumbai
and the way state government handled it has indeed shamed all
those who stand for democracy and peace. It is not for the first
time that peace in Mumbai has been broken. Citizens of Mumbai
have experienced it time and again. Maharashtra Navnirman
Sena is after all offshoot of Shivsena and Bal Thackeray, Raj
Thackeray’s guru and his ideological inspiration, has done it
many number of times.

Shiv Sena is not only a parochial force, itis also communal
and takes pride in being supporter of Hindutva. MNS has at
least, so far has avoided brush with Hindutva and for the first
time has manifested its aggressive parochial face and all the
commentators agree thatit has been done with aview ofelection
next year. MNS could not make much headway in Mumbai
Municipal corporation election and drew almost blank.

The MNS is eager to cut Shiv Sena to size and it can do so
only by hijacking its regional chauvinist card, which Raj has
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done successfully or so it seems. Thousands of north Indians
got panicky and many of them left for their homes in U.P. and
Bihar. The state Government deliberately avoided taking action
and when it arrested Raj it was for few hours and he easily got
bail.

It is said that the state government deliberately delayed
action to cut into Shiv Sena vote bank. If Shiv Sena remains
strong the Congress-NCP government is threatened. Thus by
weakening Shivsena by letting Raj Thackeray’s MNS prey on
Shivsena Vote bank, the Congress-NCP Government can feel
secure. The BJP has also reacted strongly and blamed the state
government for delaying action to promote its own interests.
The BJP’s anger is understandable as it is an ally of Shiv Sena
in Maharashtra and any threat to Shiv Sena is threat to itself.

Mr. L.K. Advani, opposition’s candidate for Prime
Ministerial post, denounced Raj Thackeray’'s regional
chauvinism as divisive. What a charge! Mr. Advani plays no
less divisive politics. Raj is playing divisive politics between
Maharashtrians and North Indians and Advani is apt at dividing
Hindus and Muslims. All three i.e. BJP, Shiv Sena and MNS
are playing narrow provincial or religious chauvinism.

In fact this is main weakness of Indian democracy today.
Indian politics has been reduced to mere identity politics, be it
caste, religious or regional identities. May be our constitution
is ideal but our practicing politicians are not. They revel in
exploiting narrow sentiments. The ideals of the Constitution
are part of political rhetoric or at best constitution can be invoked
only in the courts, particularly the Supreme Court.

The Criminal procedure Code, though drafted by the
British more than hundred and fifty years ago, too, is an ideal
document for maintaining law and order in the country. Like
the Constitution it too, remains on paper as far as powerful
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politicians are concerned. Had Criminal procedure code been
sincerely applied much of our communal, caste and other
parochial problems could have been solved. It is now quite usual
for politicians to play these parochial sentiments to target easy
votes on emotional grounds.

IPC section 153 A & B had been sincerely applied to all
those who use narrow parochial; ideology, neither there would
have been 33000 communal riots in post-independence India
nor peace would have been so often disturbed in our country.
But problem is one cannot prosecute any politician or government
servant without prior permission of state government and state
government would never grant permission without weighing
its political implications.

One can cite numerous examples. If the'Narsimha Rao
Government had taken action against BJP leaders like
L.KAdvani, Uma Bharti, Sadhvi Rithambara and several others
under section 153 A of Criminal Procedure Code, neither Babri
Masjid would have been demolished nor post-Babri demolition
riots in Mumbai, Surat, Ahmedabad, Bhopal, Kanpur, Kolkatta
and several other places would have taken place thus sparing
shame to our country and our secular values.

Itis well known that Uma Bharti and Sadhvi Rithambara
were using extremely foul language to provoke Hindu
sentiments against Muslims and it was repeatedly pointed out
to Mr. Narsimha Rao but he never allowed concerned authorities
to take action. What happened as a result of such deliberate
inaction is now history. The story of Gujarat 2002 is no different.
But there state government itself was directly involved in
provoking communal violence so who would invoke action
against the culprits.

It would be in order to mention here that when Justice
Suresh of Bombay High Court disqualified a Shiv Sena candidate
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on grounds of using religion to appeal to voters in Vile Parle
constituency in 1995 election and also disqualified Bal Thackeray
himself from voting for five years for making provocative
speeches it has considerable effect on Shiv Sena rhetoric. It
was from that time onwards that Bal Thackeray became
somewhat cautious in mounting direct attacks on minorities.

Also, the election commission for decades ignored
provocative speeches including Ramjanambhoomi rhetoric by
BJP leaders and it helped aggravate the situation and two general
elections were fought by BJP on communal rhetoric without
any action by election commission. It was after Seshan, the
then Chief Election Commissioner, began to take action that
some restraint was observed by politicians in freely using
communal rhetoric, if right from beginning action had been
taken by election commissions from first general election in
1951 our elections would have been free ofreligious parochialism
and our secular democracy would have been more rich in
content.

The Maharashtra Government too deliberately avoided
taking action in time against Raj Thackeray’s regional
chauvinistic rhetoric that several north Indians were attacked
and one Maharashtrian lost his life in Nashik. As pointed out
the delay was deliberate to draw political advantage.

Politics is essential part of democracy but unfortunately
our politics is all about power by any means fair or foul. Secular
democracy can have meaning only if our politics is based on
values, not on considerations of wining elections. Elections
should be oriented towards issues, not to religious, caste or
regional chauvinism. Unfortunately no elections so far has been
fought on issues. All elections have been fought on emotional
issues though one cannot say people’s problems were never
raised. I am referring to general thrust.
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There seems to be only one exception: post-emergency
elections. Emergency was an overwhelming event and people
were very angry against Mrs. Gandhi and Sanjay Gandhi who
had acted as extra-constitutional authority. The then Jansangh
had also merged with Janta Party which defeated the Indira
Gandhi-led Congress and had taken vow at Mahatma Gandhi’s
Samadhi for Gandhian socialism and secularism and thus no
party was left to exploit parochial issues.

Some drastic measures are needed to re-orient our
elections towards secular values and people’s problems rather
than people’s parochial identities. There is one dilemma,
however. Those castes and communities, who have been left
out and have been deprived of their just share in fruits of
development or share in power, are bound to invoke their
primordial identities to demand justice.

Such a dilemma can be resolved only by adhering to
principles of justice to make democracy all-inclusive for all
sections of society. One can also argue that Raj is trying to
invoke Maharashtrian identity for justice to Maharashtrian’s
being left out from fruits of development. Even if it is so it
cannot be resolved through street violence. No democracy would
admit of it.

It should be resolved through political processes and
particularly through constructive dialogue keeping common
people’s safety and security. Raj was definitely responsible for
provoking street violence. It cannot be acceptable in any case.
It would be wrong to say that gross injustice is being done to
Maharashtrians in Maharashtra. North Indians do not hold plum
jobs either in private sector or in public sector. Quite to the
contrary; they all are self-employed being petty hawkers or milk
vendors or workers in various private small-scale industries.

As for straining Bombay’s infra-structure all statistical
data shows that more Maharashtrians are migrating from
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various parts of Maharashtra than people from North India. All
those who come to Mumbai contribute to its growth in their
own way. Life in Mumbai will be severely affected ifthese North
Indians are expelled or stop coming to Mumbai. And in this way
people’s right to move freely in the country will also be under
attack.

One can reduce effect of caste, communal and regional
emotions by making elections all inclusive, like democracy should
be. Today the British system of first past the pole system of
winning elections has encouraged such parochial electioneering.
Ifthis system is changed in favor of 51% votes of the votes caste
electoral appeal will have to be more inclusive and less parochial.
Will opticians agree? That will save our secular democracy.
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Identity and Social Exclusion-
Inclusion - a Muslim
Perspective

In multi-religious, multi-cultural democracies problem of
identity and social exclusion-inclusion become extremely
important. Under authoritarian societies due to suppression
problem ofexclusion remains hidden and does not surface until
it is gravely aggravated. But a democratic society, being open
and based on rights, question of identity and social exclusion
and inclusion becomes very important and even determines its
very dynamics. A vibrant democratic society always remains
sensitive to the question of exclusion of any section of society.

For social exclusion several factors play their role. A caste
hierarchy can account for neglect of those at the bottom; a class
society may ignore those who belong to lower classes. A multi-
religious society may work against those belonging to religious
minorities and multi-ethnic or multi-cultural societies may
marginalize ethnicities which do not constitute core culture or
ethnicity.
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In economically backward and under-developed countries
the problem of exclusion becomes much more acute in view of
scarce resources. Even in advanced economies like those of
Western countries exclusion both on the basis of race and class
is a well-known phenomenon. The African Americans in
America are victims ofracial prejudice even today and incidence
of poverty among them continues to be very high. America is
not only a highly developed country but also economically most
advanced. It has highly developed democratic institutions. And
yet it cannot claim total inclusion of all sections of society. White
majority monopolizes major chunk of all resources.

The western countries were mono-religious and mono-
cultural for centuries. The very concept of pluralism and multi-
culturalism was unknown among them. The term multi-
culturalism was coined by western social scientist only in post-
colonial era when large number of workers from ex-colonies
began to migrate to metropolitan countries. The western
countries like U.K., France, Germany, Sweden, Holland etc.
became multi-cultural as migrants were from African and Asian
countries.

Another term coined was pluralism, which signified multi-
religious and multi-culturai nature ofthese post-colonial western
countries. Post-Second World War there was great demand for
workers in these European countries to meet requirement for
human resources as due to war large number of Europeans
were Kkilled resulting in shortage of human power and
reconstruction of economies needed more and more human
power. However, later on children of these migrant workers
were borne and educated in these metropolitan countries and
became their natural citizens with awareness of their rights
and privileges.

They began to demand equal rights and equal job
opportunities, though not equal share in power as they were
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mostly tiny minorities. This resulted in racial tension,
particularly in U.K., France and Germany. These countries
continue to experience these racial and cultural conflicts and
the question of exclusion and inclusion has become very
important. In France there was revolt by some youth last year
and the violence, including burning cars and stoning police went
on for several weeks and police found it very challenging to
control it.

The sociologists pointed out that the reason for this
violence by the youth was their marginalization, high rates of
unemployment among them or generally getting low paid jobs
which other French people refuse to take up. These young
African Muslims were mostly borne in France though their
parents had migrated from Algeria, Morocco etc. The
Government had to announce series of measures to contain
this conflict. Though these measures were far from satisfactory
yet these measures gave them some sense of inclusion and the
violence abated.

The bombings on 7/7 on London underground was also
explained by many scholars in the light of marginalization of
these young Pakistanis in U.K., though that was not the only
reason. Brainwashing such marginalized youth becomes much
easier. They are made to see the White majority as the ‘enemy’
and unacceptable other. They also become enemy in faith and
killing them is justified. Thus there are very complex factors
involved in terrorism and terrorist acts.

Whenever such acts of terrorism take place the western
leaders (Bush and Blair included) give statements ‘our vales,
our freedom, our democracy’ is at stake and President Bush
said, after 9/11 why they (the terrorists) ‘hate us, hate our
freedom and democracy’'. After 7/7 Blair also spoke similar
language. The obvious assumption is we westerners have
universal values like freedom and democracies and these Afro-
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Asians hold authoritarianism dear to themselves and reject
concepts of freedom and democracy.

Thus though western social scientists did coin terms like
multi-culturalism and religious pluralism, the westerners as a
whole, have hardly imbibed these concepts or even while
accepting them mentally, these concepts have not touched their
hearts and souls. Thus in western societies the problem of
exclusion of primordial-identity based minorities is very deep
rooted and will not go away easily.

Many Indians have richly contributed to economies and
services in U.K., USA and Canada, yet they are victims of social
prejudices. They are still far away from being fully integrated
in social, cultural and economic sense. They are full citizens of
these western countries yet they experience social and cultural
exclusion. Racial prejudices still continue to be powerful barriers
to full integration in western societies.

Thus it will be seen that social exclusion is playing
important role universally. In most of the countries religious
and cultural minorities are experiencing social exclusion. One
can say social exclusion is to some extent natural (though it
should not be) as cultural and religious minorities are migrants
from outside and these migrations are just half a century old.
These migrations had begun just after 2rd World War. It will
take long time for these minorities to become completely
naturalized.

In case of India and other Asian countries it is not so. The
Asian countries in general and India in particular has always
been multi-cultural, multi-religious and multi-ethnic. India has
been bewilderingly diverse in this sense for thousands of years.
Be they Buddhists, Jains, Christians or Muslims, they have
existed in this country and have not, unlike western countries,
migrated from outside.
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Some Muslims who came as invaders from outside
centuries ago, or accompanies these invaders from Central or
Western Asia have long become integral part of this country
and totally forgotten their foreign identity. No Muslim in India
has any awareness of his foreign origin nor he tries to trace his
ancestry to outsiders, be they Syeds, Sheikhs or Pathans. And
those who came from outside centuries ago are a small minority
and an overwhelming majority is of Muslims who converted
from Indian stock and belong to lower castes.

The Christians too are not of foreign origin and they are
also mostly converts either from low caste Hindus or tribals.
The Christians of foreign origin never settled down in India.
They kept their distance from Christians of local origin. The
Buddhists, Jams and Sikhs are, of course, all Indian origin. Yet
the question of exclusion remains important for all minorities
but much more so for Christians and Muslims. Christians are a
small minority whereas Muslims are a very large minority and
hence their exclusion from social, cultural, economic and political
processes poses much greater problems.

Democratic processes create greater awareness among
people and greater the awareness, greater will become nature
of the problem. Also after independence modern secular
education has spread much faster than before and though
percentage of education among Muslims is lower than average,
yet it has increased considerably. Education certainly increases
awareness and increased awareness about social, economic or
political exclusion creates greater challenges for political
management.

Socio-political Exclusion Main Cause of Partition
Our country saw the tragedy of partition at the time of
independence. This partition was also direct result of sense of
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socio-political exclusion and fear of further exclusion in united
independent India on the part of Muslim educated elite. The
British colonial rule provided opportunities for more education,
particularly to the scions ofjagirdars ;(feudal lords) and it was
this educated Muslim elite which headed partition movement.

Itis interesting to note that Muslim Ulamawho had their
roots among poor and illiterate masses never provided any
leadership to the partition movement. On the contrary, they
vehemently opposed it. The Jami'at-ul-Ulama-i-Hind (JUH)
remained staunch ally ofthe Indian National Congress and even
accepted leadership of Mahatma Gandhi and opposed the two-
nation theory of Jinnah. Maulana Husain Ahmed Madani, then
chief of JUH wrote a book Muttahida Qaumiyyat aur Islam
(Composite Nationalism and Islam) and exposed the fallacies of
two nation theory.

Thus partition was direct result ofsense ofexclusion from
economic and political share in power among the educated elite
and Jinnah, a western educated Muslim and a trained lawyer
from England, rather than any religious leader provided both
theoretical and political leadership to the Pakistan movement.
The Ulama, on the other hand, led by Maulana Abul Kalam
Azad and Maulana Husain Ahmad Madani, opposed partition
vehemently putting full faith in the programme of Indian
National Congress and its secular philosophy.

No doubt, the Constitution of India promulgated on 26th
January 1950 fulfilled the promise the Congress leaders made
to minorities. The constitutional philosophy is all inclusive. Even
Scheduled Castes and Tribes were given reservations. But the
Constitutional spirit was never translated into practice. In
practice there was not only non-fulfillment of constitutional
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promise but downright neglect of minorities, especially the
Muslims.

The Christians and Muslims, and particularly the Muslims
suffer from double disadvantage: they are converts from low
caste Hindus and traditionally low caste Hindus suffered from
total exclusion and Christians and Muslims also became victims
of religious prejudices, thanks to communal propaganda. Thus
Christians and Muslims have been doubly excluded from socio-
economic and political processes.

For forty years the Congress wielded power at the Centre
and also in many states but despite its pro-minority sympathy
and commitment to secularism, Muslims were subjected to
deliberate neglect. Undoubtedly the Congress propounded
secular ideology but it could not even provide even security of
life and property to Muslims, let alone ensure their due
participation in economic development and educational
achievements.

A series of communal riots started from Jabalpur in 1961
onwards and decade of eighties was full of communal violence
from Moradabad in 1980 to Mumbai riots of 1992-93. In between
many major riots took place in Biharsharif, Meerut, Baroda,
Neli (Assam), Bhivandi-Mumbai, Ahmedabad, Meerut (in 1987
again), Bhagalpore and 300 riots when Mr. L.K.Advani took
out Rathyatra (which Times of India described as bloodyatra).
Thus whole decade of 1980s was a bloody decade and Muslims
began to feel terribly insecure.

In post-partition riots more than 35,000 lives were lost
and properties worth hundreds of crores destroyed. The Congress
swore by secularism but could not effectively provide protection
to Muslims from communal violence. Let alone inclusion of
Muslims in economic development, the government could not
even provide security of life to them.
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Also, communal forces of Sangh Parivar continued to
guestion loyalty of Muslims on one hand, and, accused the
Congress ‘appeasement of Muslims’, on the other. This was most
ridiculous of all communal propaganda. The Muslim minority
was continually falling behind both in economic and educational
field and yet the BJP launched an aggressive propaganda
offensive of appeasement of Muslims. Nothing could be more
absurd.

That Muslims were very backward, falling behind Dalits,
who at least benefited to some extent from reservation policy,
Muslims could not even avail of reservation. They did avail of
reservation in educational institution in some southern states
like Tamil Nadu, Kerala and Karnataka and that is why
educational status of Muslims in these states is far better than
that of Muslims in north.

The Muslims, generally being converts from low caste
Hindus continued to follow those caste-based professions like
weavers (large number of Muslims in India are weavers), dyers,
bangle-makers, Malis, Faqirs, lalbegis, grave diggers, carders
dhobis and so on. They are naturally mostly self-employed. These
artisans and manual workers are facing acute crisis due to
liberalization and globalization also.

The Gopal Singh High Commission reportin early eighties
and Sachar Committee report in 2006 have provided wealth of
datalon economic and educational data on Indian Muslims to
show backwardness of Muslims in socio-economic status. Both
these reports bring out vividly exclusion of Muslims in these
fields. In political field too Muslims never got representations
in proportions to their population. The number of M.P.s did not
even reach 10 per cent in any elected Parliament2 It is even
worse when it comes to state assemblies. In BJP ruled state of
M.P. there is a single MLA though there is Muslim population
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of 7 per cent in M.P. This speaks volumes about exclusion of
Muslims even from political power.

The Gopal Singh High Power commission report was put
in cold storage and was not even tabled in Parliament. When
Shri V.P.Singh became Prime Minister and convened a meeting
of Muslim leaders and intellectuals, | asked him about
implementation of Gopal Singh High Powered Commission
report. He, to my shock, was not even aware of any such report.
He promised to table it in Parliament and he seemed to be
sincere about it but his government fell before he could table it.
And it was quietly forgotten during the period of Narsimha Rao.
It was never tabled. And one could not expect it to be tabled
during the BJP led government.

When the UPA government came to power it promised to
take concrete steps for welfare of minorities and Sachar
Committee was appointed. The Committee has done its work
painstakingly and submitted its report but big question is
whether this time it would be implemented.

The Muslim leadership at various levels is holding
seminars, meetings and demonstration for implementation of
Sachar Committee report. Prime Minster Shri Manmohan
Singh has also given assurance for its implementation. But no
concrete steps have been announced so far. May be these steps
will be announced nearer 2009 elections as a political soap.

It is because of this exclusion of certain castes and
communities that identity becomes such an important player
in democratic politics. Among religious communities there is
guestion of exclusion of Christians and Muslims, more so
Muslims, among caste communities there is exclusion of Dalits
and backwards and among regional communities there is
exclusion of certain regions like North-East etc.
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The excluded communities mobilize their respective
identities for putting pressure on the system. Immediately after
independence many people felt that we should emphasize only
one identity and that is national identity, all other identities
should be de-emphasized, if not forgotten. But it was mere
idealistic talk. As long as there is exclusion of some, identities
will come into play.

Both Muslim and Dalit identities played very powerful
role in pre-independence days. Jinnah mobilizing Muslim and
Ambedkar Dalit identities. While Ambedkar could win
reservations by way of Poona pact in 1935 there was no such
luck for Muslim separatist movement and our country fell apart
before independence.

Thus in a democratic society identities can play
constructive and creative as well destructive role. If corrective
steps are not taken in time to do away with exclusion, identity
mobilization is the only alternative left. Injustices leading to
exclusion can be fought only by appeal to the concerned identity.
One cannot talk of only national identity unless national policies
are inclusive of all sections of society contained in the nation.
Thus in today’s India we cannot expect Nation. Those who
monopolize all resources can talk of national identity but those
left out cannot.

In political field even upper castes are mobilizing people
of their caste on the basis of caste identity. Identity has become
a potential weapon in the hands of politicians today. Whole
politics in first past the poll parliamentary system is based
unabashedly on caste and communal identities without even
any honorable exception. Mayavati in U.P. came to power by
first invoking Dalit identity and raising abusive slogans like
tilak tarazu talwar (i.e. Brahmins, Banya and Rajput) inko maro
jute char and then subsequently by raising placating slogan for
these upper caste (hathi nahin ganesh hai).
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Ideally speaking the question of exclusion should not have
arisen but thanks to it these identities are playing powerful
role in our political system. Not only that reservations for jobs
for excluded sections cannot be done away with, more and more
categories will have to be included and even there is talk of
including private sector in reservation of jobs. It may not be
possible immediately but either the private sector will have to
come forward voluntarily with some scheme to include these
low castes and tribes in offering jobs or government may have
to take steps.

Of course Muslims have no chance to be included in
reservation but some sections of Muslims constituting most
backward castes among them or Dalits among them (about 4
per cent according to Sachar Committee) may have to be offered
reservation. The Sachar Committee has recommended this
measure.

All parties are based on vote banks of their own or coalition
of certain castes and communities. This is very essential in a
way for correcting historical injustices as far as low caste and
backward religious communities are concerned. Muslims are
now being wooed by several caste and regional parties. Both
RJD in Bihar and SP and BSP in U.P. have tried to attract
Muslims along with OBCs and Dalits. Still Muslims have not
got much out ofit as far as economic inclusion is concerned but
have at least earned security of life and property to some extent.

Thus it will be seen that exclusion and inclusion in our
complexly diverse society will continue to play important role
in political dynamics of our country. Total exclusion of any caste
or community can prove disastrous for our democratic polity.
Political wisdom demands that our politicians should take steps
for gradual inclusion of all backward sections of our society.
Even incremental inclusion will greatly help in stabilizing our

polity.
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INDEX
Educational Backwardness

Table 1
Graduates as proportion of population by the Age-
Groups All India 2004-2005.

Age Hindus Muslims Other

Groups Minorities
Gen OBC'S SCS/STS

20-30 18.6 6.5 3.3 4.5 11.6

years

30-40 16.8 4.6 2.3 3.3 9.2

years

40-50 14.6 3.2 1.5 2.8 8.1

years

51 years 9.8 1.9 0.9 2.1 5.7

and

above

Total 15.3 4.4 2.2 3.4 8.9

Source:-Estimated from NSSO (2004-2005)61st, Round, SCH, 10.
Social, Economic and educational status of the Muslim community
of India-A report prepared by Justice Rajinder Sachar committee

appointed by the Prime Minister’s High level committee, chapter no

4,pp. 67.
Table 2
Literates as proportion of population by Age-Groups
2004-2005
GAge Hindus Muslims Others
roups
Gen OBC SC/STS

6-13 years 90.2 80.8 74.7 74.6 88.5
14-15 95.7 87.5 80.0 795 91.9
years
16-17 95.0 85.2 78.6 75.5 91.3
years

(Contd.)
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(Contd.Table 2)

Age Hindus
Groups

Gen
18-22 91.4
years
23 years 74.0
and above
Total 80.5

Muslims
OBC sc/srs
76.9 65.0 70.5
50.6 36.5 46.1
63.4 52.7 59.9

87

Others

85.8

67.0

75.2

Source: - Estimated from NSSO (2004-2005)61st, Round, SCH, 10.

Social, Economic and educational status of the Muslim community

of India-A report prepared by Justice Rajinder Sachar committee

appointed by the Prime Minister’s High level committee, chapter no

4 pp. 54.

Table 3

Children currently studying as a proportion of

population by Age-Groups 2004-2005

Age . . Other
Grc?ups Hindus Muslims Minorities
Gen OBC SC/STS
6-13 years 19.1 (17.3) 36.1 (35.5) 25.7 (27.4) 14.0 (15.1) 5.1 (4.8)
14-15 24.3 (19.9) 36.1 (35.2) 21.4 (25.2) 12.2 (14.5) 6.0 (5.3)
years
16-17 28.9 (21.1) 33.7 (35.0) 20.2 (24.7) 10.7 (14.0) 6.3 (5.1)
years
18-22 34.0 (20.8) 30.5 (34.4) 17.7 (25.5) 10.2 (13.9) 7.6 (5.5)
years

23 years  35.6 (23.9) 29.2 (35.1) 18.3 (24.1) 7.4 (10.9)

and above

9.5 (5.9)

Source: - Estimated from NSSO (2004-2005)61st, Round, SCH, 10.

Social, Economic and educational status of the Muslim community

of India-A report prepared by Justice Rajinder Sachar committee

appointed by the Prime Minister’s High level committee, Chapter No

4, pp. 72.
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Economy and Employment

Table |
Worker Population Ratios (WPR) by Socio-Religious
categories 2004-2005 (Principal and Subsidiary Status,
15-64 years)

Social Urban Rural Male Female Total
Group
Hindus All 53.1 70.3 84.9 46.1 65.8
Hindus
SCS/STS 56.3 74.5 87.3 54.9 71.4
OBC'S 56.4 70.5 85.8 48.3 67.3
uc 49 63.5 80.8 33.1 57.4
Muslims 51.1 57 84.6 25.2 54.9
Other 51.6 70.2 81.8 47.2 64.5
minorities
All 52.7 68.9 84.6 43.6 64.4

Source:- Social, Economic and educational status of the Muslim
community of India-A report prepared by Justice Rajinder Sachar
committee appointed by the Prime Minister’'s High level
committee, Chapter No 5, pp. 110.

Table No:-2
Unemployment rate by Social Religious categories, all
age groups daily status

Hindus Mus- Other All
lims mino-
rities
All SCS/STS OBC'S UC
Hindus
Urban 8.1 10.5 8.2 6.8 8.1 10.9 8.3
Rural 8.0 10.0 7.4 6.0 8.4 10.8 8.2
Male 7.2 10.2 7.0 51 8.1 10.2 7.8
Female 9.0 9.9 8.8 8.0 9.2 12.2 9.2

Source:- Social, Economic and educational status of the Muslim
community of India-A report prepared by Justice Rajinder Sachar
committee appointed by the Prime Minister’'s High level
committee, Chapter No 5, pp. 110
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Table 3

Distribution of workers in each Socio-Religious
categories by Enterprise-Type in rural and urban
areas, 2004-2005 all workers aged 15-64 years.

Hindus
All SCsSiI
Hindus STS
Informal 76.9 785
sector
Proprietary 592 58.6
male
Proprietary 57 6.3
female
Partnership
with
members of 2.8 2.4
the same
household
Partnership
with
members of 2.3 15
the other
household
Others 6.9 9.8
Formal 231 215
sector
Govt/pub 15.4 16.6
sector
Pub/pvt 77 4.9
sector
Total 100 100

OBCS UC

Urban

82.2 714

65.7 53.6

59 52

25 34

23 26

5.8 6.5

17.8 28.6

11.3 184

6.5 10.2

100 100

Muslims

92.1

76.2

7.4

2.8

14

4.3
7.9

5.6

2.3

100

89
Other
mino-  All
rities
76.4 79.1
55.4 615
55 5.9
4.0 2.9
2.8 2.2
8.6 6.6
23.6 20.9
155 139
81 69
100 100

(Contd.)
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(Contd. Table 3)

Hindus
All
Hindus
Informal 877
sector
Proprietary 67.7
male
Proprietary 118
female
Partnership
with
members of 1.7
the same
household
Partnership
with
members of 1.3
the other
household
Others 5.2
Formal 123
sector
Govt/ public 90
sector
Puh/pvt Itd 33
company
Total 100

Muslim Minority : Continuity and Change

SCSI
STS

88.1

67.6

11.2

15

1.0

6.7
11.9

8.8

3.1

100

OBCS UC
Urban
Rural
89.8 82.8
70.6 619
119 126
17 19
1.3 15
4.3 4.9
10.2 17.2
72 13.0
3.0 4.2
100 100

Muslims

94.2

72.6

13.7

16

1.0

52

5.8

4.8

10

100

Other
mino-
rities

88.1

53.0

23.5

4.9

0.8

5.8

11.9

9.7

2.2

100

All

88.5

67.3

12.9

1.9

12

52

11.5

8.5

3.0

100

SourceSocial, Economic and educational status of the Muslim
community of India-A report prepared by Justice Rajinder
Sachar committee appointed by the Prime Minister’s High level

committee, Chapter No 5, pp. 113.



Table 4
Distribution of workers in each socio-religious categories by enterprise -Type for male and
female workers 2004-2005 (All workers aged 15-64 years)

Hindus Muslims Other minorities MI

MI SCSISTS OBCS ucC

Hindus

Male

Informal sector 81.0 83.1 85.1 74.0 92.6 80.4 82.7
Proprietary male 71.1 72.6 76.2 63.3 84.2 68 72.8
Proprietary female 0.6 0.6 0.6 05 0.4 0.6 0.6
Partnership with 2.3 19 21 31 2.3 3.7 24
members of the
same household
Partnership with 2.0 13 21 25 14 2.1 19

members of the
other household

(Contd.)
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(Contd. Table 4)

Formal sector
Govt/pub sector

Pub/pvt sector
Total

Informal sector
Proprietary male

Proprietary female

Hindus

All
Hindus

19.0

12.9

6.1
100

88.3

44.8

32.2

SCS/STS

16.9

12.8

4.1
100

89.4

44.3

32.1

OBC'S

Male
14.9

9.9

5.0
100
Female

91.1

49.8

32.0

ucC

26.0

16.9

9.1
100

82.3

37.1

32.8

Muslims

7.4

5.6

1.8
100

95.3

38.4

47.7

Other minorities

19.6

13.6

6.1
100

87.9

30.4

42

All

17.3
11.9

5.4
100

89
42.8

34.8

(Contd.)
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(Contd. Table 4)

Partnership with
members of the
same household

Partnership with
members of the
other household
Others

Formal sector

Govt/ public sector
Pub/pvt Itd

company
Total

Source:- Social, Economic and educational status of the Muslim community of India-A report prepared by
Justice Rajinder Sachar committee appointed by the Prime Minister’s High level committee, Chapter No 5,

pp.114.

Hindus

Ml
Hindus

1.8

0.9

8.6
11.7

8.7

3.1

100

SCS/STS OBC'S

Male

1.6 1.8

0.8 0.9

10.5 6.8
10.6 8.9
7.8 6.0

2.7 2.9

100 100

uc

1.9

1.0

9.6
17.7

14

3.7

100

Muslims

18

0.4

7.0
4.7

3.5

1.2

100

Other minorities

5.9

0.9

8.8
12.1

9.8

2.3

100

MI

2.2

0.8

8.4
11.0

8.2

2.8

100
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Table 5
Percentage of regular salaried/wage non-agricultural workers in each SRC employed in
Govt/ Public and large Private sectors

SRCS All Male Female Urban Rural
Govt. /Pub. /Pvt. /  Govt. /Pub. /Pvt. /  Govt. /Pub. /Pvt. / Govt. /Pub. /P Govt. /Pub. /
Ltd. Ltd. Ltd. vt. /Ltd. Pvt. /Ltd.

All 34.2/13.1 34/13.8 35.1/10.2 31.5/14.6 39.2/10.5
All Hindus 35.3/13.9 35.3/14.6 35.2/10.7 32.8/15.3 39.5/11.4
SCS/STS 39.4/9.5 41.3/9.4 32.4/9.9 36.7/8.7 42.9/10.5
OoBC'S 30.4/12.8 30.4/13.1 30.0/11.4 27.3/14.0 34.6/11.1
ucC 37.4/17.1 36.4/18.6 41.7/10.6 35.2/18.8 43.2/12.5
MUSLIMS 23.7/6.5 23.0/6.5 29.4/6.8 19.4/7.4 33.3/4.8
OTHER 35.8/12.8 35.1/14.8 37.6/8.0 32.0/16.5 41.8/7.1
MINORITIES

SourceSocial, Economic and educational status of the Muslim community of India-A report prepared by Justice
Rajinder Sachar committee appointed by the Prime Minister’s High level committee, Appendix Chapter No 5,
pp. 320.
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Identity and Social Exclusion.......

Government Employment services

Depts/ Institutions
reporting

State level
departments
Railways

Banks and RBI
Security Agencies
Postal Service
Universities

All Reported
Govt Employment
Central PSUS
State PSUS

All PSUS

Table 1
Muslim Employees in Government sector employment

Reported

number of
employees

4452851

1418747
680833
1879134
275841
137263
8844669

687512
745271
1432783

95

Reported Muslims as %
number of to reported
Muslim employees
employees
278385 6.3
64066 4.5
15030 2.2
60517 3.2
13759 5.0
6416 4.7
438173 4.9
22387 3.3
80661 10.8
103048 7.2

Source-.- Social, Economic and educational status of the Muslim
community of India-A report prepared by Justice Rajinder Sachar
committee appointed by the Prime Minister’'s High level
committee, Appendix Chapter 5, p. 165.

Service

Civil Service Officers
(1AS, IFS, IPS)
Direct recruitment
through competitive
examination

Table 2
Share of Muslims in All India Civil Services 2006

All
officers

8827

6460

No. of Muslims Unconfirmed
Muslim as % to

; names
officers all

285 3.2 10

155 2.4 4

(Contd.)
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(Contd. Table 2)
No. of Muslims

Service A” Muslim as % to Unconfirmed
officers ] names
officers all

Promoted from State 2367 130 5.5 6

Service

Indian Administrative 4790 142 3.0 4

Service

Direct recruitment 3542 80 2.3 0

through competitive

examination

Promoted from state 1248 62 5.0 4

service

Indian Foreign Service 828 15 1.8 0

Direct Recruitment 621 12 1.9 0

Grade of IFS (B) 207 3 14 0

Personnel

Indian Police Service 3209 128 4.0 6

Direct recruitment 2297 63 2.7 4

through competitive

examination

Promoted from State 912 65 7.1 2

Service

Source:-1AS Civil List 2006 Ministry of Public grievances and
Pensions Governmentof India (51stedition), Indian Police Service
civil lists 2006, Ministry of Home Affairs, Government of India
(50thedition), Indian Foreign Service civil lists 2006 Ministry of
External affairs (Government of India).

Social, Economic and educational status of the Muslim
community of India-A report prepared by Justice R ,'inder
Sachar committee appointed by the Prime Minister’s Tligh level

committee Appendix Chapter No 9, p. 166.



Table 3
Share of Muslim Employees in selected Central Government Departments and Institutions

Category/Level Total Civil Railways/telegraphs Post and Security banks Universities PSUS
of Employment number of services services  agencies
employees
Group A 231619 4.8 (35.8) 2.5 (18.7) 3.8 (28.4) 3.1(23.1) 17 3.7(27.6) 23
(12.7) (17.2)
Group B 122551 3.4 (25.4) 4.4 (32.8) 3.9 (29.1) 2.8
(20.9)
Group C 1486637 4.9 (36.6) 4.8 (35.8) 4.6 (34.3) 2.5 5.4 (40.3) 3.9
(18.7) (29.1)
Group D 659113 5.0 (37.3) 5.3 (39.6) 4.3 (32.1)

SourceSocial, Economic and educational status of the Muslim community of India-A report prepared by
Justice Rajinder Sachar committee appointed by the Prime Minister’'s High level committee, Appendix Chapter
9, p. 168.
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Muslim Minority : Continuity and Change

Table 4

Share of Employment in Indian Railways according to
SRC'’S (Total Number of Employees 14,18,747)

Category

Higher
positions

Lower
Positions

Group
A
Group
‘B’
Group
‘c
Group
o

All Hindus
All SCSI  Other Muslims  Other
Hindus STS Hindus Minorities
13 92.8 18.2 74.6 3.0 4.3
(22.4)
98.7 88.6 22.5 66.1 5.0 6.4
(37.3)
0.7 93.8 17.8 76.0 25 3.7
(18.7)
0.6 91.5 19.0 72.6 3.4 5.0
(25.4)
59.7 88.5 22.0 66.5 4.9 6.5
(36 6)
374 88.7 23.4 65.3 5.0 6.3
(37.3)

Source:- Social, Economic and educational status of the Muslim

community of India-A report prepared by Justice Rajinder
Sachar committee appointed by the Prime Minister’'s High level
committee, Appendix Chapter No 9, pp. 369.

Table 5

Share of employment in National Security Agencies

Category

Higher
Positions
Lower
Positions

(Total Number of Employees 5,19, 008)

All  Hindus Other Muslims  Other
Hindus Minorities
All SCSISTS
Hindus
3.9 87.5 11.7 75.8 3.6 8.9
(26.9)
96.1 88.7 24.4 64.4 4.6 6.7
(34.3)

(Contd.)



Identity and Social Exclusion

(Contd. Table 5)

Category

Group ‘A’
Group ‘B’
Group ‘C’
Group ‘D’

Others

M1 Hindus
Ml

Hindus

1.3 86.0
2.6 88.2
91.5 88.7
4.2 89.3
0.4 85.3

SCS/STS

119

11.6

23.8

36.8

24.2

Other

Hiridus

74.1

76.6

64.9

52.5

61.1

99

Muslims  Other
Minorities

31 10.9
(23.1)

379 79
(29.1)

4.6 6.7
(34.3)

4.3 6.4
(32.1)

3.3 11.3
(24.6)

Source:- Social, Economic and educational status of the Muslim
community of India-A report prepared by Justice Rajinder
Sachar committee appointed by the Prime Minister’